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L e s s o n 8:
The Desert Experience

1. Outline:
a. An overview of the events that took place in the desert in chronological order,

including time line.  What type of experience was it for the people?  What does the
Desert signify or symbolize.

b. The story of the spies
c. The story of the two and half tribes
d. Conclusions. Possibilities of significance or symbolism of the desert.  How did the

desert experience affect the people and what were its ramifications on their
relationship to the land of Israel.

2. Introduction:
The saga of the 40 years of wandering in the desert  takes up the better part of  two books in
the Pentateuch – the Book of Numbers (called Bamidbar – ‘In the Desert’- in Hebrew), and
Deuteronomy describe the experiences of the people of Israel in the desert. In this lesson  we
will try to examine the different ways the desert experience affected and influenced the
people and its relationship to the land of Israel. We will do so by closely studying two specific
episodes – the story of the spies and that of the two and a half tribes that requested the land
outside the promised borders. These stories form “bookends” to the 40 years of wandering in
the desert. The sin of the spies resulted in the decree that the nation would not enter the land
until all the present generation had died and is therefore the beginning of the extended
desert stay. The story of the two and a half tribes takes place at the end of the forty years as
the new generation prepares to enter the land of Israel. As such they provide an interesting
contrast to each other and cast light on the entire period.

3. Lesson Goals
a. To give the group a clear picture of the forty years spent in the desert. What

happened when, cause and effect throughout the unfolding events.
b. To study in detail the story of the spies. What was their sin? Why were all the

people of that generation forbidden to enter the land? How do our own
perspectives on Israel compare with that of the spies?

c. To study the story of the two and half tribes – Reuben, Gad and half of Manasseh –
and their request and negotiations for claiming the land on the eastern bank of
the Jordan. Why was Moses so vehemently against the idea at first? What does
their request say about their relationship to the promised land, the rest of the
nation and the conditions necessary for establishing borders.

d. To explore different ways the desert experience affected the development of the
nation of Israel and its relationship to the Land of Israel. What purpose did this
period serve? How can we relate to it today?
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4. Expanded Outline:

a. Introduction and time line of the Desert Experience

 The desert experience is retold  twice in the Pentateuch – once as it happens and for a second
time when Moses recounts the story. Both times it is told as a series of sporadic highlights: the
manna, the spies, Korach, the fiery snakes, Balaam’s curses. The Bible doesn’t dwell on the day
to day living or the flow of events and it is sometimes difficult to see how it all fits together
into one coherent story.

Desert Time Line

Year One  Exodus
 Establishing the well in Marah
 Manna
 Receiving the Torah at Sinai
 Sin of the golden calf
 Receiving the second set of tablets

Ex. 5-15
Ex. 15:22-25
Ex. 16
Ex. 19-20 (and 21-31?)
Ex. 32-33
Ex. 34



Year Two  Dedicating the Tabernacle
 Passover in the desert
 Kivrot Hatavah – Quail
 Sin of the spies
 Korach

Ex. 35-40, Num. 7
Num. 9
Num. 11
Num. 13-14
Num. 16-17



Year  3-
39

 Sojourn in the desert
 minimal traveling
 gradual dying out of first generation



Year
Forty

 Death of Miriam
 Mei Meriva- hitting the rock
 Death of Aaron
 Balaam’s “curses”
 Sin at Baal Peor with the Midianite women
 War with Midian
 Negotiations and war with Sichon and Og
 Granting the conquered land to the tribes of

Reuben, Gad and half of Manasseh
 Moses addresses the nation
 Death of Moses

Num. 20:1
Num. 20:2-13
Num. 20:22-29
Num. 22-24
Num. 25
Num. 31

Num. 21:21-22:1
Num. 33

Deuteronomy
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The desert experience can be divided into four parts each with its own characteristics. (see
Source 1)

1. The first year – This period is characterized by the people’s adaptation to life in the
desert - meeting physical needs of water and food, as well as spiritual ones – giving of the
Torah and the building of the Tabernacle (Mishkan). This stage can be seen as a
conclusion of the Exodus. The main drama occurring in this period is the giving of the
Torah, the sin of the golden calf and G-D’s ultimate forgiveness in the form of resting his
presence in the Tabernacle. It is important to note that at this point in the narrative the
people intend to enter the land immediately upon arriving there, sometime at the
beginning of their second year in the desert. The Torah and Mishkan can be viewed as
preparations for establishing self rule in the land – the establishment of a legal system
and a centralized system of worship as a basis for independent society.

2. The second year- This is a year of crisis after crisis. It starts on the high point of
dedicating the Tabernacle but things go down hill from there.  Kivrot Hatavah – the need
for meat and the sending of the quails (Numbers 11), Miriam slandering Moses (Numbers
12) The story of the spies (Numbers 13), G-D’s decree that all those who left Egypt will not
enter the land and that the people are to spend 40 years waiting in the desert before they
enter the land, followed by a crisis in leadership in the rebellion of Korach (Numbers16).

3. The next 39 years - At the start of  Chapter 20 in Numbers it is written:
“And the children of Israel, even the whole congregation came into the wilderness of Zin
in the first month: and the people abided in Kadesh and Miriam died there.” This
happened in the fortieth year (see Numbers 32: Aaron’s death occurred at the next stop,
in the fifth month of the fortieth year, and Source 1).  Somewhere 39 years passed
unaccounted for. Where did they go? (see Source 2) What was the people’s life like? What
did they do? Some sources portray this time as idyllic, with all the people’s physical needs
being cared for by

     G-D, allowing them to dedicate themselves to the study of the Torah. (source 3)
      Others portray it as an endurance test of their loyalty of G-D or to make them
       appreciate the land when thy finally inherit it (source 3). Some see this as a time of

closeness between G-d and His people (source 4)  and others as a
       time of estrangement (source 5). It is important to note the passage of time and the

change in the generation that occur in this period. The people who witnessed
      the exodus and revelation as adults are dying out and being replaced by a second
      generation who were never enslaved. The people we are told about in the second
      half of Numbers are not the same ones that appeared as the people in the first half.

4. The fortieth year: This is a year of transition and preparation. The second generation
approaches the land. There is a shift in leadership at Mei Meriva – the hitting of the rock
results in G-D decreeing that Moses and Aaron will not lead the people into the land. The
change in leadership begins with  the death of Miriam and then Aaron. The fledgling
nation is forced into various interactions with the neighboring nations including
negotiations and war. Instructions on how to divide up the land  and arrangements for its
inheritance are made. Finally in the last month Moses delivers his epic address to the
people, which comprises most of the book of Deuteronomy, alternately reminding them
of their past, renewing the covenant and warning them of the dangers inherent in
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entering and settling the land. The Pentateuch ends with Moses’ death in the desert,
which is the final note of the desert experience.

Note: Two interesting ways to study this period:
1. A comparison between Moses’ account in Deuteronomy with the original account in

Exodus or Numbers, trying to explain the reasons or causes for the discrepancies (This
technique of telling the same story from a different viewpoint is often used in literature
e.g. The Alexandrian Quartet by L. Durell)

2. Looking at the chain of events and trying to understand the psychological, political, or
educational connection between them.  (e.g.  Why does the story of Korach follow the
episode of the spies – perhaps after being sentenced to die in the desert the people have
doubts about Moses’ leadership and are ripe for an attempted coup?  Why did Moses hit
the rock in the fortieth year? Could his leadership be unsuited for the new generation and
situation?).

b. The Story of the Spies
1.The story of the spies is a pivotal episode in the desert experience. Instead of just

passing through the desert on their way to the land of Israel the people were
forced to wander and live in the desert for forty years as a result of the spy fiasco.
This delay ensured that those who entered the land were not those who left Egypt.
The question  is, Why?  Is the delay a punishment or does it serve other purposes?
What “slander’ is there in the spies report? Is the sin of the spies and the people a
betrayal of the land or of G-d ? Are the people simply scared or are they unwilling
to enter the land, and if so why?

2.Before we read the text itself ask the participants who have visited Israel to write a
short paragraph describing their last visit and their impression of Israel. Read some
of the reports aloud to the class noting the main points of each one (e.g. physical
beauty, security situation, people they met etc). Then read the biblical account of
the spies report together. (Numbers 13:1-2, 15-33 and/or Deuteronomy 1:20-28)
Are there similarities between the aspects of the land noted in the participants’
reports and those mentioned by the spies? What was so bad about what the spies
said? Is it so different from our own perceptions of Israel today?  Did the spies lie?
Did they answer all of Moses’ questions? Did they report the facts or add
commentary? What, if anything, is so wrong in their report? Compare their report
to that of Caleb and Joshua. (Numbers14:6-10) (see source 6 for different
commentators’ comments on these questions)

3.The people’s reaction: Read Numbers 14:1-5, Deuteronomy 1:26-33.  Can we relate
to their reaction? Isn’t it a natural reaction to flee in the face of danger? To want to
protect our children? Are the people rejecting the land or unwilling to pay the
price of conquering it? How does their reaction reflect on their faith? (source 7)
Compare participants’ reactions to the newest intifada in Israel with that of the
people in the Bible –are there similarities? (source 8)

4.G-D’s decree: Read Numbers 14:11-39, Deuteronomy 1:34-40) Does the decree
serve only as a punishment? Is there an educational value to the punishment? Is it
to make them long for the land – Is that the purpose of Galut? Is it possible that
the first generation were unsuited or unable to conquer the land , as  ex-slaves
perhaps they were too dependent on G-D’s overt interference and couldn’t
understand how to take responsibility for their own fate and future. Maybe they
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preferred a “spiritual” national experience to the nitty gritty of conquering and
ruling a real country. Do Jews today prefer an idealized perception of Israel to the
political and social reality? Is Diaspora Judaism more spiritual than Israeli Judaism?

5.The attempt to conquer the land after all. Read Numbers 14:40-45, Deuteronomy
1:41-46.  Why the change of heart - didn’t they get what they wanted; no war, no
land, a continued miraculous existence?  Why doesn’t G-D accept their change of
heart?

c. The Two and Half Tribes

1. After the war with Sichon and Og on the east side of the Jordan, a large area of
prime grassland and meadow falls into Israel’s hands. These lands are not part
of the official promised land and therefore are not intended to be divided up
among the tribes. The tribes of Reuben and Gad, who have many flocks and
therefore need good grazing pastures, ask for the land.  At first Moses is
outraged and reprimands them forcefully, comparing their request to the sin
of the spies. The two tribes answer Moses’ accusations with a revised request.
After some dialogue between the sides a compromise is reached whereby the
two tribes together with half the tribe of Manasseh are allowed to settle the
land but must volunteer to lead the charge in the conquest of the land west of
the Jordan and stay there until all the rest of the tribes are settled in their
respective portions. (Numbers 32:1-33). The story is recounted a second time
in Deuteronomy concisely without any hint of criticism. (Deutronomy3:12-20).
The book of Joshua tells how the agreement was fulfilled and the two and half
tribes did indeed lead the charge (Joshua 4 :12-3). At the end of Joshua the
Bible tells us of a misunderstanding between these tribes and rest of Israel and
its resolution (Joshua 22:1-34). Finally in Chronicles we learn of the conquest of
the area by Assyria and the exile of the two and a half tribes before the
eventual exile of the remaining ten tribes of Israel. (Chronicles1: 5:18-26).

2. The questions: Why does Moses react so negatively to the initial request? Why
does he change his mind? What is it about the commitment and oath of the
two tribes that changes his mind? Different commentators have reached very
different answers to this question. Following are four different approaches
found in the commentators.
a. The problem was that the rest of Israel would think that the

i. two tribes were settling the area to avoid going to war, afraid and
ii. lacking in faith in the ability of the people and/or G-d to conquer the

iii. land. This in turn would affect the rest of the nation and they would
iv. have a repeat of the sin of the spies.

b. They didn’t want to enter the holy land. They wanted no part of the
inherent uniqueness and holiness of the land.

c. They were willing to separate themselves from the rest of the nation.
d. Material possessions were their main concern.

3. Split the group into four. Each group is given a set of sources that represents
one of the above approaches  (they are told only that each set of sources
represents a different approach but not what it is.  Sources are listed in above
categories in source 9). They are asked to answer the above questions
according to the sources. They can also look for verses or nuances in the text
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that support the explanation put forth by those sources. Each group presents
its finding to the class.

4.  During the discussion different ideas and issues that come up in the story can
be pursued.  E.g. What effect does the decision of one part of the nation have
on the rest? Moses was afraid that the two tribes’ decision not to settle the
land would be misinterpreted by the rest of the nation; do we have to take
other Jews’ perceptions into considerations before we take a stand on Israel or
other Jewish national issues? What is the meaning of a holy land? Is it
beneficial or dangerous to live with “G-D’s eyes upon you”?  What does it
demand from its inhabitants? The importance of unity - How do we remain
one people even if we live geographically apart?  Does my choice to live
outside the land mean I want no part of the people of Israel? Or of the faith of
Israel? Order of priorities – what price are we willing to pay materially to live in
the land?

Conclusion:
The desert experience can be seen in two almost paradoxical ways. It can be perceived as a
time of incubation and preparation for the ultimate conquest and settlement of the land. A
time where the people acquired and learned the laws and national characteristics needed for
such an endeavor. The generation found unsuitable for such an existence was forced to die off
before the nation could proceed.  In this analysis the desert experience is a means toward the
final end of settling the land.

On the other hand, the desert experience can also be seen as a prototype or even defense of
national existence outside of the homeland.  All the formative moments of our national history
occur in the desert and not in the land of Israel. The nation value their existence freed as it
were from “earthly’ responsibilities of conquering and ruling a state. Israel reaches its zenith
not as a political entity but in a purely spiritual state.  This debate continues in Jewish
consciousness until today.
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Sources

1. Abarbanel  Introduction to the book of Numbers:

   “This book (Numbers) has 10 Sedarim (Parshas)… these ten Sedarim are divided up into
two halves. The first half is comprised of the first five sedarim and tells of their travails in
the desert. These are the sections of Bamidbar, Nasso, Bahalotcha, Shlach and Korach. The
second half is comprised of the last five sections and tells what happens to them in their
wars as they approached the Promised Land and they include Hukat, Balak, Pinchas,
Matot and Masai

2. Rashi on  Numbers 33:1  “These are the journeys”

Why were these journeys recorded? To make the Omnipresent's benevolence known. For,
although He decreed to move them about and cause them to wander in the wilderness,
do not say that they wandered and were moved about from journey to journey all forty
years, and had no rest--- for there are only forty two journeys here. Subtract fourteen, all of
which took place during the first year, before the decree, from their journey from Ra'meses
until they reached Rismah, from where the spies were dispatched, as it is said, "after, the
people journeyed from Chatzeros, etc. Send, for yourself, men, etc.," and here it says, "they
journeyed from Chatzeros and camped at Rismah," you learn that it was in the desert of
Paran. Exclude, further, from there, eight journeys which took place after Aaron’s death,
from Mount Hor to the plains of Moav, during the fortieth year, it is found that, throughout
the thirty eight years, they took only twenty journeys. This is from R' Moshe [Hadarshan]'s
commentary. R' Tanchuma expounds the matter differently: This is compared to a king
whose son was ill, and he brought him to a distant place for treatment. When they
returned, the father began enumerating all the journeys. He said to him, "Here, we slept,
here we were chilled; here, your head ached, etc.'

3. Rashbam Leviticus 23:43 “ In order that”

You shall celebrate Sukkot at the time you harvest your grain and wine and your houses
are filled with plenty; wine and oil and grain in order that you will remember that in the
desert I settled  the children of  Israel in booths (sukkot) with no land and no society and
thereby you will give thanks to the One who gave you a land and houses filled with
plenty..”

4. Deuteronomy 8:2-5, Nehemiah 9:15
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5.  Rashi Leviticus 1:1: “Saying”.

Go and tell them sobering words: It is for your sake that He speaks to me, for we find that all
thirty-eight years that Israel was in the desert, as people who are excommunicated, from [the
time] of the spies onward, the prophetic Word had not come to Moshe, as is stated: "When all
the men of war ceased to die, G-d spoke to me, saying." --- "To me" was the speaking. Another
interpretation: "Go and tell them My words and answer Me [as to] whether they will accept
them, as is stated, "Moshe reported the words of the people."

Or both  simultaneously; Radak on Hosea 9:11 “ Grapes”

Like a man who finds grapes in the b desert which is a barren place where no fruit grows, he
would be very happy with them or like a man who finds the first fig on his tree that is how I
found Israel in the desert and I provided for them and fed them and they lacked for nothing as
if they were in a  settled  land and they didn’t appreciate My goodness.

6.  Rabbi Isaac Aramah (author of  the commentary “Akeidat Yitzchak”) Sec. 77 They
stopped acting as spies and turned into advisors and that is the reason they sinned*….and it
wasn’t just out of fear that they reported thus but because they were scorned it as it says in
chapter14:31` “your children….will know the land that you have scorned” or as it says in
Psalms “They scorned a desired land”  and scorning the land is what has served to destroy us
throughout out generations. Due to that sin we were exiled and removed from our land and
we have become a disgrace and shame in the eyes of the nations and there is no way to return
to our wholeness except the return of the land to us”

*Nechama Leibowitz explains that they made it seem as if they were reporting objective
facts but in reality they were offering their own opinion by saying “yes it is a rich and
beautiful land but that doesn’t matter because invincible people live there. ( Studies
of Numbers  Parshat Shlach – The Sin of the Spies)

(The Ramban brings a similar idea; both see the purpose of the spies in terms of military
tactics, and the spies exceeded their authority by offering a policy opinion instead of just
following orders and reporting the facts.  Rabbi Elchanan Sammet in his book “Studies in the
weekly Parsha” (available in Hebrew only), argues that Moses’ purpose in sending the spies
was to emphasize the goodness of the land but they looked at the land not as enchanted
tourists but as military strategists and thereby betrayed the purpose for which they were sent)

7.  Rashi: Numbers 14:31 “They are more powerful than we.”

“As if it were possible, they said this about the One above”

8. Following are two very different attempts to compare the sin of the spies to issues facing
Jews and Israel today.

“Facing the generation that was to enter the Land, the generation which had not been
involved in the sin of the spies, and addressing it as if it were the guilty generation, Moses
means to issue a warning not to repeat the sin of the previous generation. In essence,
Moses is saying: if your generation fails to appreciate the Land of Israel and the unique



69 Ksharim

divine providence the Land enjoys, then you indeed will be as guilty as your fathers'
generation.” http://www.israelnn.com/article.php3?id=3956 (this is a site sponsored by
Arutz Sheva – a right wing nationalist religious station)

http://www.ujc.org/content_display.html?ArticleID=73100  the article is a good example of
comparing the sin of the spies to American Jewish reactions to Israeli conversion policy.

9.

A.

Rashi: Numbers 32:7: “Why do you dishearten.”

Turn aside and restrain their hearts from crossing, for they will think that you are afraid to cross
because of the war, and the strength of the cities and the people.

Rashi Numbers 32:17: “Before Bnei Yisroel.”

At the head of the armies, since they were great warriors, as it is said concerning Gad, "he shall
tear arms, skulls as well." Moshe, too, reiterated specifically to them, in "These are the words": "I
commanded you at that time, etc., go forth armed before your brothers, Bnei Yisroel, all [you]
great warriors." And at Yericho it is written, "the armed force went before them"--- they were
[the sons of] Reuben and Gad, who fulfilled their condition.

Ramban Numbers 32:1

And the sons of Gad  and Reuben came to Moses – the text mentions Reuben first into the first
verse  “ Much flocks had the sons of Reuben”  because he was the first born and son of the first
wife but in this verse Gad is mentioned first because they were the ones who had the idea and
they were the ones who spoke first to Moses about settling this land and they were stronger
than the sons of Reuben and therefore they did not fear to live alone in this area. Moses
suspected that they feared the inhabitants of Canaan and recalled what the spies had said:
“we cannot go forth for they are stronger than us” (Numbers 13:31) and therefore told them
that they lack faith in G-D as did their fathers. Therefore they answered him Heaven forbid that
we fear them we shall go forth at the head of the charge to the war and we shall be swift and
first before all the people to fight the enemies of G-D .”

B.

Midrash Hagadol (as appears in the Torah Shleimah by Rabbi Menachem Kasher Numbers
32:12)

He said to them: What caused your fathers to be destroyed? The fact that bur a few entered
and the rest stayed behind. When the few returned and told the others about what they had
not seen themselves, they believed them and they are became rebellious and were and were
condemned to death… Also you now do not want to enter the land with your brothers. They

http://www.israelnn.com/article.php3
http://www.ujc.org/content_display.html
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will say “If the land was truly choice and desirable they too would want to settle in it” and once
again they will go against G-D’s will and you will have caused them again to desert G-D and be
destroyed.

Eitz Yosef  on Bamidbar Rabba Numbers 32:9

  Moses wrote  that the land of Israel is  “a land that G-D  seeks after always”  therefore they
chose the land on the other side of the Jordan that was blessed as is the land of Israel.

R’ Naftali Berliner (Netziv of Volozin) in his commentary Emek Davar Numbers 32:7

The sanctity of the land of Israel is dependent on its division and each tribe settling his portion,
as we see from the laws of Yovel that are only applicable when Israel is dwelling in their land
and then it (the sanctity) can spread beyond the borders to the other side of the Jordan. Moses
didn’t want to settle the other side of the Jordan until the  land itself was sanctified first
because that is G-D’s will that the land be settled in its holiness before him and then his
providence will extend over it and thereby you (the two and a half tribes) will have done your
duty to G-D and to the rest Israel. As a result the land you desire will also become sanctified
“before G-D” and receive His providence like the land itself.

Or Chaim Numbers 7:32

The prince of Gad was named Elyasaf because he took extra gifts from G-D and through him G-
d added to the land.

See also Deuteronomy 33:20-21 Moses blessing to Gad is said to refer to Gad enlarging the
land Of Israel and settling the area where Moses himself is too be buried.

C.

Torah Shleima Bamidbar 32:9:

“Rabbi Yehuda said: Divisions in Israel are harmful even when they are done for the sake of a
Mitzva. We have seen that the children of Gad and Reuben asked Moses for this land - Why?
Because they had many flocks and desired to distance themselves from the possibility of theft
( it is difficult to prevent flocks grazing in land that are not theirs) but because the separated
themselves from Israel first they were sentenced to exile first…If that is the fate of those
separated themselves to prevent theft how much more so those who separate from hate or
competition.”

Rabbi Samson Rafael Hirsch Bamidbar 3:/1

The text describes their courage and it is only because of their courage that they did think it
was possible to live apart in the other side of the Jordan. If not for that trait they would never
have dared live in a special portion outside the borders of the entire nation…. If not for that
they would have been more careful and would not have risked unraveling the spiritual bond
they shared with the rest of Israel and the Temple.”
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Emek Dvar Numbers 32:18

“So that the rest of the tribes will not say why we merit settling the land before them since
during the conquest and division of the land they can not work or build their portion, we will
not return to our  land after the conquest but will remain with  them until the division of the
land is completed.”
(Shows a commitment/ responsibility to the rest of the nation beyond what they owe them. Re
the fears of spiritual estrangement see the  Joshua  22  when the remaining tribes have similar
suspicions)

D.

Bamidbar Rabba Sec 22

It is written “ a wise heart on his right” this refers to Moses and “a foolish heart on his left” this
refers to the children of Reuben and Gad that made the most important thing secondary in
importance and gave priority to what was less important. They loved their money more than
people for they said to Moses “We will build fences for our sheep and cities for our children.”
Moses didn’t say anything to them but he switched the order and gave priority to what was
most important. He said first  “ build cities for your children” and afterwards “fences for your
sheep.”… The holy One Blessed be He said to them: you loved your flocks more than people I
swear there will be no blessing in your portion as it says “ An estate may be gotten hastily at
the beginning; but at the end it shall not be blessed” (Proverbs 20:21)

Rabbi Shimshon Rafael Hirsch (Numbers 32:16)

The sages have taught in Bamidbar Rabba that the order in which the two tribes spoke shows
that they valued their money more than anything else and the pursuit of riches was at the
base of their request. They paid more attention to their flocks than to their children for first the
mentioned “fences for our sheep” and only afterwards “cities for our children”…In his answer
Moses precedes the care of the children  and they understood the hint. In verse 26 they too
mention  their children and wives before their flocks. Our sages also said that their inordinate
love of wealth and possessions did not bring them any blessing. Just as they were first to
acquire possessions so they were first to loose them and their homeland since they were
exiled before the rest of the ten tribes.”
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10.  There are a number of modern Israel songs that speak romantically of the beauty of the
desert and connect it with the struggle of the modern conquest of the land.  For example,
“Lamidbar” by Haim Hefer and Sasha Argov (www.shiron.net)

Go, go to the desert,
The roads will lead you.
Night has not yet fallen,
Go my brother to the desert.

Again, again we shall return
The cliffs call out
A great sun of light
Will yet rise upon us

To the desert,
A land without water,
Oh, you, my land
We have returned to you

A salty land
Of wind [spirit] and rage,
The warriors have returned
Oh, like a storm.

To the desert
A land without water
Oh, you, my land
We have returned to you

Traditionally, language of “return” refers to Eretz Yisrael, which stands in contrast to the
unsettled, temporary life of the desert; yet here, we are “returning” to the desert…  Is this
desert Eretz Yisrael?

www.shiron.net



