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Introduction
We know that Yom Ha’atzmaut is the day that we celebrate the establishment of the State of Israel. But what is
the meaning of the State of Israel to the Jewish People? If we choose to address Yom Ha’atzmaut as a Jewish
festival, as a ‘chag’, what would be its driving theme?

We would suggest that the creation of the State of Israel introduced a unique combination of three values into
the Jewish world: Am Chofshi B’Artzenu -  A Free People in Our Land. Never in Jewish history have these three
values existed simultaneously. Only since 1948 have Jews been able to live in the land of the Bible, free to
govern themselves democratically, committed and connected to Jewish culture and Jews around the world.

Just as all Jewish chagim combine ritual actions with some reflective activity, we would like to offer our Chag
Ha’atzmaut Chevruta booklet. This booklet is downloadable as one whole, or in its four separate sections.

This booklet contains texts and guiding questions. You are invited to use it however you see fit. You may tackle
only one section, or all of them. You may use the booklet in a community-wide study event, in school, or at
home.

The only requirement is that you don’t study alone! Make sure you have at least one person to talk things
through with – it will make your entire experience that much richer.

Thanks go to Jamie Salter, for his research.
Thanks to Liza Barnea, graphics.
Thanks to Esti Moskovitz-Kalman, Makom’s Director of Education, for her wise eye.

This booklet was made possible by the generous support of the UJA-Federation of New York, for  Salute
to Israel 2010

May you have a meaningful Yom Ha’atzmaut!

Robbie Gringras
Makom Artist in Residence
makom@jafi.org
www.makom.haaretz.com
www.makomisrael.net
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Baruch atah, Adonai, habocheir b’amo Yisrael b’ahavah.
Blessed are You, Adonai, who chooses your people Israel in love.

Introduction to Am
 When and how was the Jewish People formed?
 Do our origins bind us today?
 What does it mean to be bound to a collective?
 In what way are we connected to each other?
 And if we are connected, if we are collective, what kind of a collective are we?
 What kind of a People are we?
 Given that we have certain origins, are connected in particular ways, and are a certain kind

of people, what then does it take to join our People?
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The Torah relates that God made two covenants with the Israelites. The first covenant He
made in Egypt: “And I will take you to Me for a people, and I will be to you a God” (Exodus 6:7);
the second covenant, at Mount Sinai: “And he took the book of the covenant… and said:
‘Behold the blood of the covenant, which the Lord hath made with you in agreement with all
these words’” (Exodus 24:7-8)

What is the nature of these two covenants? … The individual is tied to his people both with
the chains of fate and with the bonds of destiny. In the light of this premise, it may be
stated that the covenant in Egypt was a covenant of fate, while the covenant at Sinai was a
covenant of destiny.

The covenant in Egypt was made against the Israelites’ will. God took them unto Himself for a
people without consulting them beforehand… The covenant at Sinai, in contrast, was first
presented to the Israelites before it was made.

R. Joseph Soloveitchik, Kol Dodi Dofek

This famous dual definition, of what unites the Jewish People, draws broader questions
than those originally posed by R. Soloveitchik in 1956.

What binds us?

Would you say that your connection to all Jews around the world is a connection of fate?
Something you were born into, like family? And/or would you say you choose to be
connected to them through a set of shared values, a shared purpose in the world?

R. Soloveitchik suggests that our shared covenant of destiny is a committed relationship
with God.

 Would you say the Jewish People still shares a common destiny?

 How would you characterize the “covenant of destiny” you choose to act by? Do you
share it with your family? With your community?

 Are there Jews in the world that you feel bound to through a covenant of fate, but not
through a covenant of destiny?

 Is there anything that would lead you to break or ignore this covenant of fate with
other Jews?

Source 1.1
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Exodus Chapter 19

17. Moses brought the people out toward God from the
camp, and they stood at the bottom of the mountain.





How did the Israelites commit to a covenant of destiny? The moment when the Torah is
offered to the Jewish people -  the moment when the covenant is ‘signed’ - has commentators
blending romance with coercion.

The Talmud has a very specific understanding of what it means to stand ‘at the bottom of the
mountain’:

“And they stood under the mount” (Exodus 19:17). R. Avdimi bar Hama said: The verse
implies that the Holy One overturned the mountain upon them, like an inverted cask, and said
to them: If you accept the Torah, it is well; if not, your grave will be right here.”

Bavli Shabbat 88a (The Book of Legends, Bialik and Ravnitzky)

Whereas Rashi, writing some 6 centuries later, does not quibble with the visual image of a
mountain hovering over an entire nation. But he suggests that the mountain is not a threat: It
is a wedding canopy flying above the divine wedding:

“toward God”:  the Shechinah (God’s presence) came out toward them like a bridegroom
going out toward a bride.

Rashi Exodus 19:17; Mechilta Bachodesh Chapter 3.

Source 1.2

Source 1.3

Source 1.4

5 Origins

The commentators seem to be somewhat ambiguous about how ‘consensual’ this
covenant was! (Images of ‘a shot-gun marriage’ spring to mind...)



To what extent do you feel your commitment to the Jewish People is consensual, and how
much coerced? Is it a romantic marriage, or an existential demand?

Coerced or not coerced, fated or full of destiny, all these texts assume that the Jewish People is
defined by its relationship with God.

 Do you see a relationship with God as separate from your connection to the Jewish
People, or do you see it as integral?

 Can you imagine an understanding of the Jewish People without God?

 Can you imagine your relationship with God without the collective of the Jewish
People?
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Extract from: Don’t call me a People – Shalom Chanoch

If you pass through our neighborhood
You’ll see there on the wall an old graffito

“May the Lord save me from Faith”

There is no Chosen People
There are only individuals

Not everyone is stupid and not everyone
admits

They are Jews, and they are Jews
A man remains a man

Don’t call me a People.

אם אתה עובר אצלנו בשכונה
תראה שם על הקיר כתובת ישנה

"ישמור אותי האל מפני האמונה"

אין שום עם סגולה יש רק יחידים
לא כולם טיפשים ולא כולם מודים

אלה יהודים ואלה יהודים
,אדם נשאר אדם
.אל תקרא לי עם

uuLQkNI2Le0=v?watch/com.youtube.www://tpht

Together and Apart7



Nothing could be more striking than the fact that a people whose very reason for being in the
past was to be different, chosen, particular, should today define itself in purely universalist
terms, forgetting - surely not accidentally - that it is precisely in our particularity that we enter
and express the universal human condition. I am reminded of the remark of the late Shlomo
Carlebach after a lifetime of visiting American campuses: "I ask students what they are. If
someone gets up and says, I’m a Catholic, I know that’s a Catholic. If someone says, I’m a
Protestant, I know that’s a Protestant. If someone gets up and says, I’m just a human being, I
know that’s a Jew."

The seminal Jewish experience for the past two centuries has been the flight from
particularity, and both the Israeli and American Jewish communities are its heirs.

Love, Hate, and Jewish Identity by Rabbi Jonathan Sacks

 What do you think of the Carlebach story?

 Do you recognize yourself or anyone you know in the story?

 A Jew stands up and says ‘I’m just a human being’. Can you see how this might be
both a source of shame and pride of the Jewish People?

"If we blow into the narrow end of the shofar [ram's horn], we will be heard far. But if we
choose to be Mankind rather than Jewish and blow into the wider part, we will not be heard
at all; for us America will have been in vain."
Cynthia Ozick, 1970

Both Ozick and R. Sacks are convinced that universalism, and a commitment to humankind as
a whole, can only be served through a particular culture. Do you agree?

Or do you see particular cultures as the main obstacle to universalism?

Source 2.1

Source  2.2
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The Rebbe heard that one of his congregants had decided to leave the community, and live in
isolation in the forest. One cold winter’s night the Rebbe paid the young man a visit. As they
sat together by the coal fire, the man explained to the Rebbe in excited tones about his
burning desire to reach spiritual heights through solitary study and worship. The Rebbe did
not say a word. Instead he picked up the iron tongs and reached into the fire, pulling out a
red-hot glowing coal. He placed the coal on the floor of the fire-place. The Rebbe did not
speak, as the two of them watched the solitary coal. At first it glowed brightly, even brighter
than before, with the rush of oxygen. But slowly, gradually, the coal began to lose its color
and heat. The red dulled to yellow to gray. As the crowded coal fire continued to burn
energetically and warm the room, the solitary coal rested on the floor gray and spent. With
tears in his eyes, the young man stooped to pick up the coal and return it to the fire.

A Chassidic folk tale

“All Israel is responsible for one another” (Bablyonian Talmud)9



“All Israel is responsible for one another” (Bablyonian Talmud)

9. Vayikra Raba 4: 6.

Some people were sitting in a ship when one of them took a drill and began to
bore a hole under his seat. The other passengers protested, "What are you doing?"

He said to them, "What has it got to do with you? Am I not boring the hole under
my own seat?"

They answered him, "But the water will come in and drown us all".

Such is the fate of the Jews: one sins and all suffer.

Do you experience your life like sharing a ship with other Jews?

 Have you ever experienced the fate alluded to in the parable?
 Have you ever felt that the sins of another Jew affect you and others?
 Have you ever felt that your own actions affect other Jews?

Do you ever feel that your individuality is restricted by other Jews’ expectations of you?

Source  3
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'Concerning the Jews' – Marc Twain

If the statistics are right, the Jews constitute but one percent of the human race. It suggests a
nebulous dim puff of star dust lost in the blaze of the Milky Way. Properly the Jew ought
hardly to be heard of, but he is heard of, has always been heard of. He is as prominent on the
planet as any other people, and his commercial importance is extravagantly out of proportion
to the smallness of his bulk. His contributions to the world's list of great names in literature,
science, art, music, finance, medicine, and abstruse learning are also away out of proportion
to the weakness of his numbers. He has made a marvellous fight in the world, in all the ages;
and has done it with his hands tied behind him. He could be vain of himself, and be excused
for it. The Egyptian, the Babylonian, and the Persian rose, filled the planet with sound and
splendor, then faded to dream-stuff and passed away; the Greek and the Roman followed,
and made a vast noise, and they are gone; other peoples have sprung up and held their torch
high for a time, but it burned out, and they sit in twilight now, or have vanished. The Jew saw
them all, beat them all, and is now what he always was, exhibiting no decadence, no
infirmities of age, no weakening of his parts, no slowing of his energies, no dulling of his alert
and aggressive mind. All things are mortal but the Jew; all other forces pass, but he remains.
What is the secret of his immortality?

What is the nature of the Jewish People?11



Even over a century ago, the idea of the State of Israel was cause for controversy among
the Jewish People:

The Jews are not a nation but a religious community. Zion was a precious possession of the
past - the early home of our faith - where our prophets uttered their world-subduing thoughts
and our Psalmists sang their world enchanting hymns.  As such it is a holy memory, but it is
not a hope for the future. America is our Zion and Washington our Jerusalem.  Here, in the
home of religious liberty we have aided in founding this new Zion, the fruition of the
beginning laid in the old.  The mission of Judaism is spiritual. Not political.  Its aim is not to
establish a State, but to spread the truths of religion and humanity throughout the world.

The Hebrews of America: The Union of Congregations in Session at Richmond Discusses
the Zionistic Movement
(The New York Times, December 7, 1898)

 Do you believe that the “mission of Judaism is spiritual”?

 Is the definition of the Jews as a “religious community” sufficient for you?

 There is no doubt that among many other things, the State of Israel has introduced
politics into Jewish life in a far more significant way. To what extent do you think this
has distorted or developed the mission of the Jewish People?

Source 3.1
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What is the nature of the Jewish People?

Numbers, 24:5

How fair are your tents, O Jacob,
Your dwellings, O Israel!

במדבר פרק כד

What is the nature of the Jewish People?13



“Thy seed shall be as the dust of the earth” Genesis 28:14
“I will multiply thy seed as the stars of the heaven.” Genesis 22:17

This people are said to be like dust and said to be like stars. When they go down, they go
down to the very dust. When they reach up, they reach up to the stars.

Babylonian Talmud, Megilla 16a

 Do you recognize any truth in this description of Jewish behavior in the world?

 How comfortable do you feel with generalizations about the Jewish People?

Source 3.2

What is the nature of the Jewish People? 14



I propose the following definition of the nation: it is an imagined political community…

It is imagined because the members of even the smallest nation will never know most of their
fellow-members, meet them, or even hear of them, yet in the minds of each lives the image of
their communion.

Benedict Anderson, Imagined Communities

Who is inside, and who is outside?15



Book of Ruth, Chapter 1

15: And she [Naomi] said, Behold, your sister-
in-law is gone back to her people, and to her
gods; go back you after your sister-in-law. 16:
And Ruth said, Do not entreat me to leave
you, or to keep from following you; for
wherever you go, I will go; and where you
lodge, I will lodge; your people shall be my
people, and your God my God

How does one join the Jewish People?

According to this archetype of conversion to Judaism, Ruth lays out four areas of
commitment.

1. She throws her lot in with the fate of Naomi’s people, willing to travel wherever Naomi
travels, even if it means being a refugee.

2. She moves to the same geographical location.
3. She commits herself to Jewish Peoplehood
4. She commits herself religiously.

 Are all four of these areas essential to join the Jewish People?

 Can any of these four areas be waived?

 Are there any additional or new aspects that should be added?

Source 4
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"[T] hose who have ever valued liberty for its own sake believed that to be free
to choose, and not to be chosen for, is an inalienable ingredient in
what makes human beings human.”

Isaiah Berlin

Introduction to Chofshi
 Does Freedom mean ‘letting go’, or ‘taking hold’?
 Is freedom the same thing as independence?
 Is freedom the same thing as anarchy?
 What does it mean to live in ‘the Free world’?
 Is Freedom worth dying for?



How do you understand the difference between ‘freedom to’, and ‘freedom from’?

Our primary freedom story, that of the exodus from Egypt’s slavery, introduces us to its
inherent paradox. God does not seek the freedom of the Hebrews from slavery alone. They are
to be free to serve the Lord.

Exodus Chapter 7

26 And the LORD spoke unto Moses:
'Go in unto Pharaoh, and say unto him:
Thus saith the LORD: Let My people go,
that they may serve Me.

The Hebrew word that is translated as “that they may serve me” is a deliberate word-play.
Veya’avduni, ניויעבד , emerges from the root of the word for ‘work’ – which is also the root of
the word for ‘slave’. A literal (if mischievous) translation of veya’avduni could be “that they
may be enslaved to me”

 Does freedom from one ruler necessarily lead to enslavement by another?

 Do you understand there to be any connection between your relationship to the
divine, and the idea of service? Or slavery?

 Is there a freedom in service?

Freedom is not Free

Source  1
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The right to freedom, or the obligation to ensure freedom for others?

“It seems to me that the rhetoric of obligation (mitzvah) speaks more sharply to me than
that of rights. Of course I believe that every child has a right to decent education and
shelter, food and medical care; of course, I believe that refugees from political oppression
have a right to a haven in a free land; of course, I believe that every person has a right to
work in dignity and for a decent wage. I do believe and affirm the social contract that
grounds those rights. But more to the point I also believe that I am commanded – that
we are obligated – to realize those rights.”

Robert M. Cover Obligations:  a Jewish Jurisprudence of the Social Order

Source 1.1

19 Freedom is not Free



Freedom is not the last word, freedom is only part of the story and half of the truth. The
positive aspect of freedom is responsibleness… I recommend that the Statue of Liberty be
supplemented by a Statue of Responsibility on the West coast.

Viktor E. Frankl

Frankl suggests that the full truth of freedom is not only freedom from oppression, but also
the freedom to take responsibility.

Together with your freedoms, what responsibilities are placed at your door? For yourself, your
family, your community, your people?

 What responsibilities does the government of the USA have?
Do you feel it is fulfilling its responsibilities?

 What responsibilities does the government of Israel have?
Do you feel it is fulfilling these responsibilities?

 Are these responsibilities different in any way from those of the USA?

Source 1.2
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This is a world of compensations; and he who would be no slave, must consent
to have no slave. Those who deny freedom to others, deserve it not for themselves;
and, under a just God, can not long retain it.

Abraham Lincoln   April 6, 1859

21 Freedom is not Free



The Bible would seem to suggest to us that there are situations in which one might choose to
forgo, or severely limit, one’s freedom:

Exodus Chapter 21

2 If thou buy a Hebrew servant, six years he
shall serve; and in the seventh he shall go out
free for nothing. 3 If he come in by himself, he
shall go out by himself; if he be married, then
his wife shall go out with him. 4 If his master
give him a wife, and she bear him sons or
daughters; the wife and her children shall be
her master's, and he shall go out by himself. 5
But if the servant shall plainly say: I love my
master, my wife, and my children; I will not go
out free; 6 then his master shall bring him unto
God, and shall bring him to the door, or unto
the door-post; and his master shall bore his ear
through with an awl [a pointed spike]; and he
shall serve him for ever.

 Why do you imagine a slave might choose to remain in slavery?

 What kind of public statement is being proposed by putting a wooden ear-ring in the
‘voluntary’ slave’s ear?

 Are there any modern-day situations that you might compare to 'voluntary
enslavement' ?

Source 1.3
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Freedom is to be completely alone

Famous pop song of the early 80s by Yehuda Poliker, performed by the band “Benzine”

23 Freedom is not Free



In his 1994 book An Intimate History of Humanity, Theodore Zeldin writes that between the 15th

and 18 th century, Muscovites would sell themselves into slavery, such that over 10% of all Moscow
were slaves.

“Slavery in Russia was a kind of pawnshop for people who had nothing but themselves
to sell.”

Even today, he warns,

“It is important to remember that it is tiring, and trying, being free; and in times of
exhaustion affection for freedom has always waned, whatever lip-service might be paid
to it.”

 Have you ever found your freedom, tiring?

 Is there anything you would say limits your freedom, almost like slavery?
Debt? Obligations?

Source 1.4
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We are strange beings, we seem to go free, but we go in chains - chains of
training, custom, convention, association, environment - in a word,
Circumstance - and against these bonds the strongest of us struggle in vain

Mark Twain

Freedom and Independence25



The very essence of Zionist thinking about the life of the Jewish people and
Hebrew history is basically… a revolt against a tradition of many centuries, a
tradition of practically living in exile while in theory longing hopelessly for
redemption. Instead of these sterile and bloodless longings, we substitute a will to
realize. Instead of rootless life in exile, we substitute an attempt at reconstruction
and creativity on the soil of the homeland. Instead of a people dependent on
others, instead of a minority living at the mercy of a majority – we call for a self-
sufficient people, master of its own fate. Instead of a corrupt existence of
middlemen, suspended in mid-air, we call for an independent existence of a
working people, at home on the soil and in a creative economy.

'Class to Nation' – David Ben-Gurion (1933)

 Do you see your life in the USA as being dependent on others, “living at the
        mercy of a majority”?

 Would you say that Israelis are a “self-sufficient people”?

 Is this a good thing, or not?

 Do you see Israelis as ‘masters of their own fate’?

 Do you see yourself as master or mistress of your own fate?

Freedom and Independence

Source  2
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The only freedom which deserves the name is that of pursuing our own good in our own way,
so long as we do not attempt to deprive others of theirs, or impede their efforts to obtain it.

John Stuart Mill, On Liberty, 1859

27 Freedom in Society



Judges Chapter 21

25 In those days there was no king in Israel;
every man did that which was right in his own
eyes.

 What do you think is the connection between the two halves of the verse?

 Is the lack of a sole authority (“no king”) in some way linked to the individuals’
freedom?

 Does this biblical ‘anarchy’ sound appealing?

Freedom in Society

Source 3.1
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The Audacity of Hope – Barack Obama

Much of my appreciation of our Bill of Rights comes from having spent part of my childhood
in Indonesia and from still having family in Kenya, countries where individual rights are
almost entirely subject to the self-restraint of army generals or the whims of corrupt
bureaucrats. I remember the first time I took Michelle to Kenya, shortly before we were
married. As an African American, Michelle was bursting with excitement about the idea of
visiting the continent of her ancestors, and we had a wonderful time, visiting my
grandmother up-country, wandering through the streets of Nairobi, camping in the
Serengeti, fishing of the island of Lamu.

But during our travels Michelle also heard – as I had during my first trip to Africa – the terrible
sense on the part of most Kenyans that their fates were not their own. My cousin told her how
difficult it was to find a job or start their own businesses without paying bribes. Activists told
us about being jailed for expressing opposition to government policies. Even within my own
family, Michelle saw how suffocating the demands of family ties and tribal loyalties could be,
with distant cousins constantly asking for favors, uncles and aunts showing up unannounced.
On the flight back to Chicago, Michelle admitted she was looking forward to getting home. "I
never realized just how American I was," she said. She hadn't realized just how free she was –
or how much she cherished that freedom.

29 Freedom in Society



Can someone within that society walk into the town square and say what they want
without fear of being punished for his or her views? If so, then that society is a free
society. If not, it is a fear society.

Natan Sharansky, 2004

 Is your home a “free society”?

 Would you say that your own Jewish community is a “free society”? Or does it
have an element of being a “fear society”?

 Have you ever experienced being in a “fear society” in the national sense?

Freedom in Society

Source 3.2
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Never mind, it is good to die for our land

Final words of Joseph Trumpeldor, 1920, after falling in battle to defend Tel Hai
in the North of Israel

31 Freedom or Death!

טוב למות בעד ארצנו, אין דבר



This is an extract of the speech Josephus tells us was given by Elazar ben Yair at
Masada. The Romans had besieged Masada, and were about to overrun the isolated
fortress. According to legend, when the Romans breached Masada, they found all
the Hebrew residents dead through mass suicide.

I cannot but esteem it as a favor that God hath granted us, that it is still in our
power to die bravely, and in a state of freedom, which hath not been the
case of others, who were conquered unexpectedly. It is very plain that we
shall be taken within a day's time; but it is still an eligible thing to die after a
glorious manner, together with our dearest friends… let us die before we
become slaves under our enemies, and let us go out of the world, together
with our children and our wives, in a state of freedom.

Speech of Elazar ben Yair - Josephus

 What do you understand by what is called here “a state of freedom”?

"Let us die before we become slaves under our enemies”

 Would you interpret this verse as implying that death is preferable over slavery?
Or that life without freedom is no life at all?
Or would you interpret the verse differently?

 To what extent are you able to identify with this belief?

Source 4

Freedom or Death!
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Transcript of text read by Gilad Shalit on September 14, 2009

I am Gilad, son of Aviva and Noam Shalit, brother of Hadas and Yoel, who lives in Mitzpe Hila. My
identification number is 300097029. Today is Monday, September 14, 2009. As you can see, I am
holding in my hand today's edition of the newspaper Palestine, September 14, 2009, published in
Gaza.

(Close-up of newspaper so the date becomes clearly discernable)

I read newspapers in search of information about me. I hope to find some kind of information
indicating that my release and return home is imminent. I have been waiting and hoping for a long
time for the day that I am released.

I hope that the current administration, headed by Benjamin Netanyahu won't waste this opportunity
to achieve a deal, and as a result I will finally be able to realize my dream and be released.

I want to send my regards to my family and to tell them that I love them and miss them very much,
and pray for the day that I will see them again.

Dad, Yoel and Hadas, do you remember the day you came to visit me at my base in the Golan Heights,
on December 31, 2005, which, if I'm not mistaken, is known as Revaiyah Bet?

We took a tour around the base and you took my picture atop the Merkava tank, and on one of the old
tanks at the entrance to the base. We then went to a restaurant in one of the Druze villages, and on
the way, we took each other's pictures on the side of the road with the snow capped Hermon
Mountain as our backdrop.

I want to tell you that I feel well, in terms of health, and the Mujahideen, of the Iz al-Din al-Qassam
Brigades, are treating me wonderfully. Thank you very much, and goodbye.

(Shalit stands up briefly and video ends)

Gilad Shalit has been imprisoned in Gaza since 25 June 2006
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Introduction to B’Artzenu

 What is our connection to this particular piece of land?
 In what way is it the Holy Land to us?
 How do we or have we seen it as special?
 How should our relationship to this land play out in our lives?

Babylonian Talmud, Tractate Kiddushin 49:2
Ten measures of beauty were bestowed upon the world;
nine were taken by Jerusalem and one by the rest of the world

34



35 What's so special about this land anyway?



What's so special about this land anyway?
Shortly before the Children of Israel are to end their wanderings in the desert and arrive at their
new homeland, Moses, as God's mouthpiece, relates the following information:

Deuteronomy 11: 10 – 11

10 The land you are entering to take over
is not like the land of Egypt, from which
you have come, where you planted your
seed and irrigated it by foot as in a
vegetable garden. 11 But the land you
are crossing the Jordan to take
possession of is a land of mountains and
valleys that drinks rain from heaven.

י ץ ָארֶ י הָ ִ ר, ּכ ׁשֶ אֲא ה בָ ּה-ַאּתָ ּתָ ְ ׁש ִ ר ְ ה ל ּמָ לֹא -- ׁשָ
וא ִ ם ה יִ רַ ְ צ ִ ץ מ רֶ אֶ ְ ם, כ ּׁשָ ִ ם מ אתֶ צָ ר יְ ׁשֶ ר :ֲא ׁשֶ ֲא

ת ע אֶ רַ זְ ִ ךָ-ּת ֲע ְ ר ן , ַז ַג ְ ךָ ּכ ְ ל גְ רַ ְ יתָ ב ִ ק ְ ׁש ִ ה וְ
ק רָ ָּי .הַ יא ץ ָארֶ הָ ה , וְ ּמָ ים ׁשָ ִ ר ְ ם עֹב ר ַאּתֶ ׁשֶ ֲא

ּה ּתָ ְ ׁש ִ ר ְ ים--ל ִ ר ץ הָ רֶ עֹת, אֶ קָ ְ ּׁשָ; ּוב ר הַ טַ ְ מ ִ םל יִ , מַ
ה ּתֶ ְ ׁש ִ ם- ּת יִ ּמָ .

 In each place, where does the responsibility for the land lie?
 In each place, where is human life more difficult?

It is clear that Moses is explaining how the land of Israel is special.
 Do you understand this specialness to be a good thing, or a negative challenge?

Source 1.1
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Here Rashi offers us his interpretation of Moses’ comments about Egypt and the land of Israel.

 How would you say this interpretation paints the relationship of the Children of Israel
to the land, and to God?

Rashi on Devarim 11:10

Irrigated it by foot – the land of Egypt required that water be brought from the
Nile “with your foot” and in order to water it you were required to rise from your
sleep and to toil; and the lower (places) received water, but not the higher, and you
brought up the water from the lower (places) to the higher (places). But this land
“that drinks rain from heaven” (v. 11); while you sleep upon your bed the Holy
One Blessed Be He waters the low (places) and the high, that which is open and
that which is not open as one.

י על דברים פרק יא פסוק י "רש

ארץ מצרים היתה צריכה להביא מים מנילוס ברגליך ולהשקותה –והשקית ברגלך 
מן צריך אתה לנדד משנתך ולעמול והנמוך שותה ולא הגבוה ואתה מעלה המים

ה משקה "הנמוך לגבוה אבל זו למטר השמים תשתה מים אתה ישן על מטתך והקב
:נמוך וגבוה גלוי ושאינו גלוי כאחת

Source 1.2
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Ramban on Devarim 11:10

In line with the plain meaning of Scripture
the verse here is said by way of warnings
[with which Moses has been admonishing
the Israelites]. Know you that it is not like
the land of Egypt [where one can find
sufficient water] to irrigate it with his feet
from the streams and the pools “as a
garden of herbs”. Instead, “it is a land of
hills and valleys, and drinks waters as the
rain of heaven comes down”, not in any
other way. Therefore it requires that God
care for it always by giving it rain because
it is a very thirsty land and needs rain all
year.

ן על דברים פרק יא פסוק י "רמב

.ופשוטו של מקרא בדרך האזהרות נאמר
ם להשקות דעו לכם שאינה כארץ מצרי

אותה ברגל מן היאורים ומן האגמים כגן 
הירק רק היא ארץ הרים ובקעות למטר 

, השמים תשתה מים לא בענין אחר
כי , אותה תמיד במטר' וצריכה שידרוש ה

היא ארץ צמאה מאד וצריכה מטר כל 
.השנה

Ramban, writing about a century after Rashi, offers an alternative interpretation of the
passage.

 What do you see are the differences and similiarities between Ramban’s take, and
Rashi’s?

 Do you think it is significant that Rashi was writing and living in France, while the
Ramban had left his beloved Spain and was residing in the land of Israel at the time of
writing?

 Does your appreciation of the land of Israel alter when you are physically there? Is it
easier to appreciate its ‘specialness’ from afar, or from near?

Source 1.3
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This Land is Your Land
words and music by Woody Guthrie

Chorus:
This land is your land, this land is my land
From California, to the New York Island
From the redwood forest, to the gulf stream waters
This land was made for you and me

As I was walking a ribbon of highway
I saw above me an endless skyway
I saw below me a golden valley
This land was made for you and me

Chorus

I've roamed and rambled and I've followed my footsteps
To the sparkling sands of her diamond deserts
And all around me a voice was sounding
This land was made for you and me

Chorus

The sun comes shining as I was strolling
The wheat fields waving and the dust clouds rolling
The fog was lifting a voice come chanting
This land was made for you and me

Chorus

As I was walkin' -  I saw a sign there
And that sign said - no tress passin'
But on the other side  .... it didn't say nothin!
Now that side was made for you and me!

Chorus

In the squares of the city - In the shadow of the steeple
Near the relief office - I see my people
And some are grumblin' and some are wonderin'
If this land's still made for you and me.

Chorus (2x)

©1956 (renewed 1984), 1958 (renewed 1986) and 1970 TRO-Ludlow Music, Inc. (BMI)
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When we sing in Hatikvah “our land”, we are making a collective claim of a relationship
between the land and the Jewish People. A. D. Gordon, writing in the early 20th century in
Palestine, believed that all of Jewish suffering could be traced to the parasitic state of Jews in
the Diaspora, who were not connected to the Land of Israel. Gordon believed that working
the land of Israel was a sacred task, not only for the individual but for the entire Jewish
people: "The Land of Israel is acquired through labor, not through fire and not through
blood."

'Our Tasks Ahead' (1920)
There is a cosmic element in nationality which is its basic ingredient. That cosmic
element may best be described as the blending of the natural landscape of the
Homeland with the spirit of the people inhabiting it. This is the mainspring of a
people's vitality and creativity, of its spiritual and cultural values. Any
conglomeration of individuals may form a society in the mechanical sense, one
that moves and acts, but only the presence of the cosmic element makes for an
organic national entity with creative vitality.

Jewish life in the Diaspora lack this cosmic element of national identity; it is
sustained by the historic element alone, which keeps us alive, and will not let us
die, but it cannot provide us with a full national life. What we have come to find in
Palestine is the cosmic element. In the countries of the Exile we are compelled to
lead an inanimate existence, lacking in national creativity (and, from the point of
view of genuine personality, also lacking in individual creativity)…

 What do you think of Gordon’s attitude to Jewish life in the Diaspora?

 Gordon defines a “full national life” as driven by the ‘cosmic element’ of a people
connected to its land. How would you define a full national life?

 Do you feel you live a full national life? Is a full national life” a good thing, in your view?

Source 2
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 Does Gordon’s description of Jewish life outside of Israel resonate with you in any
way, or do you reject his approach?

40



The Blue Mountains (1988) – Meir Shalev

"The vulgar earth must have split its sides laughing at the sight of us pioneers kissing and
watering it with our tears of thanksgiving," [said Pinness]. …He now understood how easily
the earth shook off whatever trivial images men cloaked it in. "Why, it's nothing but a tissue of
poor fictions, anyway, the earth!" he exclaimed. "A thin crust beneath which is nothing but
pure selfishness".
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In the Torah, the land of Israel is not actually referred to as the 'Holy' Land. But it does
seem from some of the biblical passages that the land demanded a special kind of
behavior from its inhabitants. The following source is just one example of many:

Leviticus Chapter 18

24 Defile not ye yourselves in any of
these things; for in all these the nations
are defiled, which I cast out from before
you. 25 And the land was defiled,
therefore I did visit the iniquity thereof
upon it, and the land vomited out her
inhabitants. 26 Ye therefore shall keep
My statutes and Mine ordinances, and
shall not do any of these abominations;
neither the home-born, nor the stranger
that sojourneth among you-- 27 for all
these abominations have the men of the
land done, that were before you, and
the land is defiled-- 28 that the land
vomit not you out also, when ye defile it,
as it vomited out the nation that was
before you.

ויקרא פרק יח

כד אּו-ַאל ְ ּמ ּטַ ִ ל, ּת כָ ְ ה-ּב ֶּל י :אֵ ִ ּכ
ְ לב ם- כָ ּגֹויִ אּו הַ ְ מ ְ ט ה נִ ֶּל ר, אֵ ׁשֶ י - ֲא נִ ֲא

ם יכֶ ֵנ ְ ּפ ִ חַ מ ֵּל ׁשַ ְ .מ כה ץ ָארֶ א הָ מָ ְ ט ִ ּת , ַו
ו קֹד ֲע ְ פ אֶ יהָָו לֶ ּה ָע ץ; ָֹנ ָארֶ א הָ ִ ק ּתָ , ַו

ת יהָ-אֶ בֶ ְ יֹׁש . כו ם ם ַאּתֶ ּתֶ ְ ר מַ ְ , ּוׁש
ת ת-אֶ אֶ י וְ ּקֹתַ י-ֻח טַ ּפָ ְ ׁש ִ ׂשּו, מ ֲע לֹא תַ , וְ

ֶּל אֵ בֹת הָ ּתֹוֵע ּכֹל הַ ִ ח:המ רָ זְ אֶ ר , הָ ֵּג הַ וְ
ם כֶ ְ תֹוכ ְ ר ּב ָּג .הַ כז ת י אֶ ִ ל-ּכ -ּכָ

ל אֵ בֹת הָ ּתֹוֵע י, הַ ׁשֵ ׂשּו ַאנְ ץ - ָע ָארֶ הָ
ם יכֶ ֵנ ְ פ ִ ר ל ׁשֶ א; ֲא מָ ְ ט ִ ּת , ַו

ץ ָארֶ .הָ כח לֹא ץ - וְ ָארֶ יא הָ ִ ק תָ
ם כֶ ְ ת ּה, אֶ ם אֹתָ כֶ ֲא ּמַ טַ ְ ָאה , ּב ר קָ ׁשֶ ֲא ּכַ

ת ּגֹוי-אֶ ם, הַ יכֶ ֵנ ְ פ ִ ר ל ׁשֶ ֲא .

What is more important, the purity of the land, or the wellbeing of those living on the land?

Looking carefully at this text, can we understand that the land is unconditionally ‘ours’?

Both this text and the previous writer, A.D. Gordon, would seem to suggest that the land of
Israel needs to be in some way ‘earned’. Do you believe that we are currently ‘earning’ the
right to live in Israel?

Source 3
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My heart is in the East, and I am at the
ends of the West;

How can I taste what I eat and how
could it be pleasing to me?

How shall I render my vows and my
bonds, while yet

Zion lies beneath the fetter of Edom,
and I am in the chains of Arabia?

It would be easy for me to leave all the
bounty of Spain --

As it is precious for me to behold the
dust of the desolate sanctuary.

ב רָ ֲע סֹוף מַ ְ י ּב ִ ָאנֹכ ח וְ רָ זְ ִ מ ְ י ב ִ ּב ִ ל

 ְ יך אֵ ל וְ ר אֹכַ ׁשֶ ת ֲא ה אֵ מָ ֲע ְ ט ְ אֶ יך אֵ
ב רָ ֱע ֶי

י רַ סָ ֱא י ָו רַ דָ ם נְ ֵּל ׁשַ ה ֲא יכָ עֹוד, אֵ ְ ּב

ב רָ ל ֲע בֶ כֶ ְ י ּב נִ ֲא דֹום ַו ל ֱא בֶ חֶ ְ ּיֹון ּב ִ צ

ד רַ ָפ ְ ל טּוב ס זֹב ּכָ י ֲע יַנ ֵע ְ ל ּב קַ מֹו, ֵי ְ ּכ

אֹות ַע ְ י ר יַנ עֵ ְ ר ּב קַ יר ֵי ִ ב ְ רֹות ּד ְ פ
ב רָ ֱח .ֶנ

Yehuda HaLevi – 12th Century
 My heart is in the East
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Living in Our Land?

Rambam, Mishne Torah – Kings 5:12

One should always live in the Land of Israel,
even in a town most of whose inhabitants
are idolaters, but let no one live outside the
Land, even in a town most of whose
inhabitants are Israelites; for whoever goes
out of the Land of Israel may be regarded as
if one who worships idols.

הלכות מלכים פרק ה - ם יד החזקה "רמב

לעולם ידור אדם בארץ ישראל ) יב(
ם ואל ידור "אפילו בעיר שרובה עכו

ראל בחוצה לארץ ואפילו בעיר שרובה יש
שכל היוצא לחוצה לארץ כאילו עובד 

ז"ע

It is worth bearing in mind that the Rambam himself only spent a few years of his life in
Jerusalem, and the rest in Spain and Egypt. His grandson relates that the Rambam would sign
his name together with a public acknowledgment that he had made the sinful journey from
Israel to Egypt, a reverse Exodus! In this sense, Rambam was integrating his 'non-living in
Israel' into his public identity.

 How do you understand Rambam’s pronouncement, given that he himself did not live
by it?

 Can you relate to his mixed emotions?

 Do you share, or reject his guilt at not living in the land of Israel?

Source 4
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From Barack Obama’s Cairo Speech, 2009

America's strong bonds with Israel are well known. This bond is
unbreakable. It is based upon cultural and historical ties, and
 the recognition that the aspiration for a Jewish homeland is
 rooted in a tragic history that cannot be denied.

Around the world, the Jewish people were persecuted for
centuries, and anti-Semitism in Europe culminated in an
 unprecedented Holocaust. Tomorrow, I will visit Buchenwald,
which was part of a network of camps where Jews were enslaved,
tortured, shot and gassed to death by the Third Reich. Six million Jews were killed – more
than the entire Jewish population of Israel today. Denying that fact is baseless, ignorant, and
hateful.

President Obama was later criticized for implying that the claims for a Jewish homeland in
Israel were based on European anti-semitism and the Holocaust alone.

How might you have rewritten this part of his speech?
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This section, rather than examining the three values in isolation, attempts to explore the
unique combination of all three values that the State of Israel offers us.

 What is possible when all three values operate in harmony?

 Where can these three values challenge each other?

 What is the potential of a Free People living in their Own Land?
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July 4 1976: Israelis rescue Entebbe hostages
Israeli commandos have rescued 100 hostages, mostly Israelis or Jews, held by pro-Palestinian
hijackers at Entebbe airport in Uganda…

On 1 July, the hijackers released a large number of hostages but continued to hold captive
the remaining 100 passengers who were Israelis or Jews… The hijackers then set a deadline
for 1100GMT for their demands to be met or they would blow up the airliner and its
passengers. But their plan was foiled by the dramatic Israeli raid…

At about 0100 local time (2200GMT), Ugandan soldiers and the hijackers were taken
completely by surprise when three Hercules transport planes landed after a 2,500-mile trip
from Israel…

From the BBC website. For the full article:
http://news.bbc.co.uk/onthisday/hi/dates/stories/july/4/newsid_2786000/2786967.stm

It was one of the most daring, spectacular rescues of modern times. For nearly a week, pro-
Palestinian skyjackers had held 105 hostages—mostly Israeli—at Uganda's Entebbe Airport.
Now, with time rapidly slipping away and the deadline merely hours off, death seemed ever
more certain for the terrified captives. Then suddenly, in what in a different age would have
been called the act of a deus ex machina, three Israeli C-130 Hercules transports, guns flaring,
appeared in the dark sky over the airport….

After a 15-minute blaze of gunfire, it was all over. The terrorists, according to Israeli reports,
were dead, and the hostages were on the planes. It had taken less than a half-hour, and the
transports were back in the air…

As Israelis awakened to the news of the rescue, excitement and pride rippled through the
country. Gone was the humiliating feeling of helplessness with which they had lived through
most of the week, as it increasingly appeared that the skyjackers would get their way...

"Hallelujah!" [the Israeli radio announcer] exclaimed, to which the rest of the civilized world
could now only say "Amen," as one of the most brazen terrorist acts in recent years has come
to a surprising and welcome resolution.

From Time Magazine July 12, 1976
http://www.time.com/time/magazine/article/0,9171,914272-1,00.html

Source 1.1

Source 1.2
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Jews from around the world were in captivity, and under real threat of being massacred. The
country in which they were being held was actively and vocally supportive of the kidnappers.

The Israeli army undertook a dangerous mission, and freed all the captives.

We include extracts from the BBC report, primarily to show how the entire Western world at
the time applauded Israel’s actions. Even the UN, when petitioned by the Ugandan
government to condemn Israel’s invasion of Ugandan sovereign territory, sided with Israel.

For more details, it is well worth reading the full report from Time Magazine.

The inevitable mythologizing of this event that developed over the past 30-odd years
tends to blur its deeper significance.

This was by no means the first time in Jewish history that Jews have been held and
threatened with death - the components of the story are to be found throughout our
collective memory.

Only the ending is brand new…

 Can you imagine this happy ending being possible without all three values we have
examined: Freedom, connection to the Jewish People, in our own Land?

 (In what way) Do you see this event as embodying an expression of all three values?

 Does the Jews’ recent access to power make you safer, or not?

 Can you imagine how this event affected the connection to Israel of an entire
generation of Jews, living in the seventies?

 Can you imagine how being born after this event might affect a Jew’s connection to
Israel?
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November 2009
Police on Wednesday arrested a woman who was praying at the Western Wall in Jerusalem,
due to the fact that she was wrapped in a prayer shawl (tallit). The woman was visiting the site
with the religious women's group "Women of the Wall" to take part in the monthly Rosh
Hodesh prayer.

Police were called to the area after the group asked to read aloud from a Torah scroll. Police
said they arrested the women in the wake of a High Court ruling, which states that the public
visiting the Western Wall is obligated to dress in accordance with the site's dress code.

Western Wall Rabbi Shmuel Rabinowitz said the act was a provocation meant to turn the wall
into a fighting ground. "We must distance politics and disagreement from this sacred place,"
Rabinowitz said...

Rabbi Gilad Kariv, associate director of Israel's reform movement, said that all over the world
women are entitled to wear the tallit, and only in the land of the Jews are they excluded from
the social custom and even arrested for praying…

http://www.haaretz.com/hasen/spages/1129040.html

Women of the Wall… is a group of mostly religiously observant women who believe that
women should be allowed to pray as a group at the Kotel, read from a Torah scroll and
wear tallit. Currently, Israeli law does not permit women to perform these acts at the Kotel,
and those who do so anyway are subject to a fine and up to six months in jail. Once a month
on Rosh Hodesh, WOW members come together to form a minyan and pray at the Kotel. They
complete the shacharit service and Hallel in front of the Wall and then move to a nearby
archaeological area in order to read Torah and conclude the service…

Sara Szymkowicz
http://www.jewishvirtuallibrary.org/jsource/Judaism/WOW.html
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Pluralism and tolerance for differing views is not a universal value. Many in the
orthodox and ultra-orthodox world approach Judaism as a fulfillment of God’s word,
and not as an expression of human perspectives on sacred texts.

Many non-Orthodox American Jews regard Jewish religious pluralism as a blessing they seek
to share with Israelis, and are not offended in the least at the thought that the "Women of the
Wall" might be advance troops for Conservative and Reform and Reconstructionist services at
the Kosel* (or even, for that matter, for "Messianic" services, as one spokesperson for the
group actually intimated).

Those of us, though, who see the issue in a different light, need to see the "Women of the
Wall" for what it is as well. Not a mere bête noir but a veritable Trojan Horse, braying words of
worship, and stuffed solid with the "gift" of Jewish religious pluralism, packed with the seeds
of manifold standards for things like marriage and conversion and, Rachmona litzlan **, a
multiplicity of "Jewish peoples" in the Jewish State.

*Western Wall: Kotel
** May the Lord save us

R. Avi Shafran, 2000
http://chateaumezcal.com/r'avi/trojanhorse.htm

 How do you see the three values of Am, Chofshi, B’Artzenu play out in this issue?

 How does the freedom of worship of the Women of the Wall challenge the freedom of
worship of the orthodox and ultra-orthodox for whom the sight of a woman wearing a
tallit is offensive? And vice versa?

 Do you see this controversy over worship at the Wall as something that weakens the
Jewish People, or enlivens it?

 Do you see this controversy over worship at the Wall as something that weakens the
place of Jerusalem at the heart of the Jewish People, or strengthens it?

Source 2.3
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Wedding at the Kotel by Yoram Amir

The Cave of Machpelah
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A midrash tells of when the children and grandchildren of recently-deceased Jacob traveled
up from Egypt, to bury him in the family plot at the Cave of Machpelah. According to legend,
at this point the cave had room for only one more corpse, since it already housed the bodies
of Adam and Eve, Abraham and Sarah, Isaac and Rebecca, and Jacob’s first wife, Leah.

When they came to the cave of Machpelah, Esau appeared and sought to prevent Jacob’s
burial in it, saying, “This cave has room for only four couples. Since Jacob buried Leah in his
place, the plot that remains is mine.” Jacob’s sons replied, “But you sold your portion to our
father.” Esau retorted, “Even if I did sell my claim as firstborn [that would have entitled me to a
double portion of my father’s estate], did I sell also the original single portion due me as an
heir?” They said, “You sold that also.” Esau: “Show me the bill of sale.” They: “The bill of sale is
in Egypt. Who will go and bring it from there? Let Naphtali go – he is as swift as a hind.”

It so happened that Hushim son of Dan, who was hard of hearing, was standing there. When
he asked, “What’s going on?” he was told, “This one is holding us up until Naphtali returns
from Egypt.” Hushim asked, “And until Naphtali returns from Egypt, is my father’s father to lie
shamefully unburied?” So he seized a club and struck Esau on the head so hard that his eyes
fell out of their sockets and dropped at Jacob’s feet…”

From The Book of Legends’ version of Babylonian Talmud Sotah 13a

Here we have a situation where sharing is not an option (there is room only for one more
grave), and where patience is not a virtue (the body of a beloved patriarch lies unburied in
the Middle Eastern sun).

 What does this midrash tell you about the connection between listening and violence?

 What does this midrash suggest are the responsibilities inherent in explaining a
conflict?

 In the end, Jabob is buried in the cave. Is this the right thing to happen?

The Cave of Machpelah

Source 3.1
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 Abraham bought the Cave as his family’s burial plot for 400 shekels (Genesis 23).
Legend has it that he wanted this cave because he knew that Adam and Eve were
already buried there (hence it contained earth from the Garden of Eden – and possibly
was the entrance to the Garden of Eden itself!)

 All the patriarchs and matriarchs (apart from Rachel) were buried there. Hence the
name often used: Cave of the Patriarchs.

 King David was anointed in and ruled from Hebron – the city in which the cave lies.
 Since Abraham was the founder of three religious faiths, the cave has come to be seen

as sacred by Christians and Muslims alike.
 The Byzantine Empire built a church by the cave.
 In 614, the Persians conquered the area and destroyed the church
 637 - the area came under the control of the Muslims and the building was

reconstructed as a mosque.
 In 1100, after the area was captured by the Crusaders, the enclosure once again

became a church and Muslims were no longer permitted to enter.
 In 1188 Saladin conquered the area, reconverting the enclosure to a mosque but

allowing Christians to continue worshipping there.
 In the late 14th century, the Mamluks forbade Jews from entering the site, only

allowing them as close as the 5th step on an outer staircase.
 Jews’ access to the site was limited from then on, with their access to a particular step

(there are 7 in all) being regulated according to the whim of the ruler at the time.
 23-24th August 1929 – local Arabs massacre the indigenous Jewish population of

Hebron, killing 67. Soon thereafter all Jews were evacuated from Hebron by the British
mandate forces, thus removing the Jewish presence in Hebron that had lasted since
the days of the bible.

 1967 After the Six Days’ War, Hebron came under Israeli rule. The building of the Cave
of Machpelah was opened to Jews and Muslims alike. Jews moved back to Hebron,
and to the new nearby city of Kiryat Arba.

 February 25th 1994 – Baruch Goldstein, a Jewish resident of Kiryat Arba, opened fire on
unarmed Muslim worshippers at the Cave. 29 people were killed and 125 wounded.

 January 15th 1997 – Hebron Protocol signed by Prime Minister Netanyahu hands
control of 80% of Hebron to the Palestinian authority.

Source 3.2
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 What does it mean to say ‘our land’?

 Does ‘our land’ mean that a place belongs to us, or that we belong to it?

The former would suggest that we must be in control of our land.
The latter would suggest that we need access to our land.

 And what happens if the latter requires the first? If we believe that access to our
land is only attainable through our own control of it?

 Would you say that the Land of Israel belongs to you?

 Would you say that you belong to the Land of Israel?

The area to the left of the dotted line is territory captured by Israel in 1967 (the Green Line)
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