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feel disgusted with this puritanism, this igno-
rance, this backwardness and dirt. I escape, I
travel back to my parents in Prague. But not
for long. I must perforce return to my Chas-
sidim. )

[In Prague] one night I cannot sleep. I am
lying down, facing the kitchen door, which
looks towards the East. I have left the door
ajar. I have just been reading some holy He-
brew book in the kitchen. The kitchen win-
dows are open, open towards the East, the
East where Belz lies at the end of a train
journey of a few hours more than a day and a
night. ... Itis useless for me to close my eyes
to induce sleep. Suddenly I am dazzled by a
bright light penetrating into my dark bed-
room through the half-open door. What is
it?>—1I know that I have put out the lamp, and
there is no one in the kitchen. I stare at the
light, and in the middle of it a few steps in
front of me, I can see quite clearly through the
half-open door—the saint of Belz! He is sitting
in his room at Belz looking fixedly at me. On
his expressive countenance shines that barely
recognizable, sublime smile of his, full of
wisdom. I have no idea how long the appari-
tion lasts, but it is long enough to shake me.

So I travel to Belz a second time, this time
firmly resolved. I am no longer alone as on
my first pilgrimage. This time | have a com-
panion, a Prague lad like myself, who has
also decided for Chassidism.

My vision of the saint of Belz that night was

a great favour. So the Chassidim said when I
told them about it. To behold a living saint
from far away and, moreover, while still
awake, is not indeed an absolutely isolated
phenomenon among the Chassidim, but it is
a greater expression of God's favour than, for
instance, a conversation with someone who
is dead or with the prophet Elijah.. ..

] am still a foreigner. People are very polite
and full of respect when they talk to me, but
they are mistrustful. The mere fulfillment of
religious injunctions, however precise and
conscientious, is as little adequate to inspire
confidence here as is the utmost zeal over
one’s study. Excessive religiosity is not wel-
comed. But now that my beard and side-
whiskers are well grown, now that [ am able
to speak some Yiddish and have begun wear-
ing a long shipits [an overcoat similar to a
caftan] instead of a short coat, and ever since
have started wearing a black velvet hat on
weekdays, as all the other Chassidim do, this
ice-wall of mistrust has gradually begun to
thaw. But why even now am I not completely
like the others? For example, why am I not
gay, all the time, as a true Chassid ought to
bed v

At last, when my face is pallid from under-
nourishment and illness, and my emaciated
body has acquired a stoop, it is clear to nearly
all of them that “T am really in earnest.” No
longer will the gates of Chassidism be closed
in front of the youth from Prague.



Statistics and Policy

Counting the Haredi population is complicated since it is difficult to clearly
Demography define who one is counting. The Central Bureau of Statistics gave competing
evaluations that vary somewhere in between 750,000 to 900,000.

Due to the very high Haredi fertility rate (around eight children per woman),
the younger the age cohort of Israel’s overall population , the larger is the
share of Haredim in it. The more young Haredim join the birth-giving cycle at a
higher rate, the more influence they have on the Jewish birth rate at large.
More than one-fourth (28.5 percent) of Jewish newborns in 2006 were of
Haredi families.

After many years of increase, the Haredi fertility rate has been falling off in
recent years (2002-2006). In two all-Haredi towns, Upper Betar and Upper
Modi'in, the fertility rate fell from 8.9 in 2001 to 7.7 in 2006 and from 9.0 to
8.0, respectively (Ha'aretz, Jan. 14, 2008).

Even though these trends will slow the growth rate of the Haredi population,
they will not change the upward trend in the share of Haredim in the Jewish
and Israeli population in the years to come.

In new research, Israel's Central Bureau of Statistics is predicting that the
ultra-Orthodox Jewish community will make up nearly a third of the country's
population within 50 years.

[From Taub Center for Social Policy Studies in Israel]

In 30 years, 78% of Israel’s primary school students will be Haredior Arabs,
and only 14% will be in the non-religious State school system ~ if the trends
of the past decade continue.

Education

In 1960, 15 percent of all primary school pupils were enrolled in either the
Haredi (ultra-Orthodox) or in the Israeli Arab school systems, while 61
percent were in the non-religious State school system (Figure 6). Two
decades later, by 1980, the share of ultra-Orthodox and Israeli Arab pupils
rose to 26 percent...

According to Nachum Blass from the Taub Center, during the first decade of
the 2000s there was a decline of three percent in the number of pupils in the
State school system, an eight percent increase in the State-Religious school
system, a rise of 33 percent in the Israeli Arab school system, and 51 percent
more pupils in the ultra-Orthodox school system.



