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Global Jewish Forum on the road
Did you find this Forum valuable ? Would you like your community or organisation to go
through a similar experience? Makom is already busy touring a version of the first Global
Jewish Forum (“Delegitimation”), and responding to many calls for a tour of our second
Forum on Haredim in Israel. This Forum is no different.

If you would like us to run a similar program for you, please contact us directly on
makom@jafi.org

GJFI - Delegitimation:

The Big Blue Tent and Jewish Dissent

 Can we create space for our disagreements about Israel while
building a Jewish consensus on the basics?

 Can we create an energetic, united response to Israel’s actual
enemies?

A short presentation and small group discussions lead into a unique performance of an
interactive play written by Makom’s Artist in Residence.

GJFII - Haredim and the Jewish Collective

 Fact: the Haredi population in Israel is doubling every decade.
 Fact: Over 20% of school children in Israel are at Haredi institutions,

which teach neither English nor Math, let alone Citizenship.
 Fact: Over 90 “Mehadrin” bus lines throughout the country require

women to sit at the back of the bus.

How can you find the deep conversation when there are so many burning facts flying
around?

This forum brings participants into a deeper more honest and informed understanding of the
situation, helping everyone reach “a higher level of confusion” through group discussion.
unique video footage, and interactive presentations.

For more details about these seminars and many others please contact us on
makom@jafi.org, and visit http://makomisrael.org/makom-services/workshops/

mailto:makom@jafi.org
mailto:makom@jafi.org
http://makomisrael.org/makom-services/workshops/
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Global Jewish Forum
A triennial event for deep consideration of the pressing issues of the Jewish People…
Moving beyond the communal headlines to examine the deep issues that drive
them... International Jewish leaders deliberately not taking decisions, but together
deciding to deliberate... Young committed adults sit around the table with
institutional leaders, sharing perspectives and gaining understanding.

Welcome to the 3nd Global Jewish Forum.

In 2010 Peter Beinart wrote an article about what he saw as Israel’s failing liberal
credentials. Its most stinging line, refuted by some researchers yet endlessly quoted,
touched a raw nerve: “For several decades, the Jewish establishment has asked
American Jews to check their liberalism at Zionism’s door, and now, to their horror,
they are finding that many young Jews have checked their Zionism instead.” Since then
the powerful and disruptive effect of his consequent book has been impossible to
ignore. Similar phenomena have arisen in Europe (JCall and Yahad), Australia (NIF and
Limmud), and elsewhere.

At the third Global Jewish Forum we have chosen to address what we see as three key
issues revealed in these storms:

1. For many Jews around the world Liberalism and Zionism are no longer automatically
assumed to be compatible.

2. Zionism is now judged and defined by Israel’s actions, not only by Zionist theory.
3. The most painful conflicts in the Jewish world arise when Liberalism and Zionism

seem to be at odds.

Through fascinating speakers, interactive presentations, and round-table discussions we
hope to explore ways in which reasonable discourse can replace painful conflict.

We look forward to a fruitful day of dialogue and learning!

The Makom Team
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Global Jewish Forum
To Be a Free People In Our Land

June 25th 2012, ב"תמוז תשע' ה

09:30 Introductions from Natan Sharansky and Alisa Doctoroff

09:55 Liberalism and Judaism - Suzanne Last-Stone

Liberalism and Zionism - Gadi Taub

Followed by conversation, moderated by Yonatan Ariel.

11:00 Short break

11:15 Case studies and text studies - round table discussions

12:30 Lunch

13:30 Keynote:

The Law of Return and the Right of Return
Michael Sandel

14:40 Conclusions: Yonatan Ariel
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From Megilat Haatzmaut
ERETZ-ISRAEL [(Hebrew) - the Land of Israel, Palestine] was the birthplace of the Jewish
people. Here their spiritual, religious and political identity was shaped. Here they first
attained to statehood, created cultural values of national and universal significance and gave
to the world the eternal Book of Books…

ACCORDINGLY WE, MEMBERS OF THE PEOPLE’S COUNCIL,
REPRESENTATIVES OF THE JEWISH COMMUNITY OF ERETZ-ISRAEL AND OF
THE ZIONIST MOVEMENT, ARE HERE ASSEMBLED ON THE DAY OF THE
TERMINATION OF THE BRITISH MANDATE OVER ERETZ-ISRAEL AND, BY
VIRTUE OF OUR NATURAL AND HISTORIC RIGHT AND ON THE STRENGTH
OF THE RESOLUTION OF THE UNITED NATIONS GENERAL ASSEMBLY,
HEREBY DECLARE THE ESTABLISHMENT OF A JEWISH STATE IN ERETZ-
ISRAEL, TO BE KNOWN AS THE STATE OF ISRAEL…

THE STATE OF ISRAEL will be open for Jewish immigration and for the Ingathering of the
Exiles; it will foster the development of the country for the benefit of all its inhabitants; it

will be based on freedom, justice and peace as envisaged by the prophets of Israel; it

will ensure complete equality of social and political rights to all its
inhabitants irrespective of religion, race or sex; it will guarantee freedom of
religion, conscience, language, education and culture; it will safeguard the
Holy Places of all religions; and it will be faithful to the principles of the Charter of the United
Nations…

WE APPEAL – in the very midst of the onslaught launched against us now for months
– to the Arab inhabitants of the State of Israel to preserve peace and participate
in the upbuilding of the State on the basis of full and equal citizenship and
due representation in all its provisional and permanent institutions.

WE EXTEND our hand to all neighbouring states and their peoples in an offer of
peace and good neighbourliness, and appeal to them to establish bonds of
cooperation and mutual help with the sovereign Jewish people settled in its own
land. The State of Israel is prepared to do its share in a common effort for the
advancement of the entire Middle East.

WE APPEAL to the Jewish people throughout the Diaspora to rally round the Jews of
Eretz-Israel in the tasks of immigration and upbuilding and to stand by them in the
great struggle for the realization of the age-old dream – the redemption of Israel.

PLACING OUR TRUST IN THE “ROCK OF ISRAEL”, WE AFFIX OUR
SIGNATURES TO THIS PROCLAMATION AT THIS SESSION OF THE
PROVISIONAL COUNCIL OF STATE, ON THE SOIL OF THE HOMELAND, IN
THE CITY OF TEL-AVIV, ON THIS SABBATH EVE, THE 5TH DAY OF IYAR,
5708 (14TH MAY,1948).
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Case study

The Silent Judge

Arab Supreme Court Justice shuns anthem

Supreme Court Justice Salim Joubran draws criticism over choice to remain silent
as national anthem is sung at official ceremony

Tova Tzimuki
Published: 02.29.12, 17:00 / Israel News

Israeli Arab Supreme Court Justice Salim Joubran was facing major criticism after he failed to
sing Israel's national anthem at the closing of an official ceremony to mark the end of former
Supreme Court President Dorit Beinisch's term in office.

The anthem was sung at the closing of the special event on Tuesday and as all the judges were
standing together facing the crowd – for the traditional group photo – it was easily noticeable
that Joubran chose not to join his colleagues in song.

Instead, the Arab justice chose to stand silently beside them.

Joubran's associates rejected the criticism, however, saying that in the name of freedom of
expression there is no problem with a judge who apparently does not believe in the Zionist
national anthem and chooses not to sing it.

Foreign Minister Avigdor Lieberman said the judge should,Referring to the issue Wednesday
as one",his own conclusionsdraw"and that he would hopefully"split personality"address his

.s national anthem'cannot be a Supreme Court justice while shunning Israel
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Case study

Hebron and the Cave of Machpelah

A short Jewish Narrative of Hebron and the Cave of Machpelah

 Abraham bought the Cave of Machpelah as his family’s burial plot for 400 shekels
(Genesis 23), in one of the earliest recorded land purchases.

 Legend has it that he wanted this cave because he knew that Adam and Eve were
already buried there (hence it contained earth from the Garden of Eden – and
possibly was the entrance to the Garden of Eden itself).

 All the patriarchs and matriarchs (apart from Rachel) were buried there. Hence the
name often used: Cave of the Patriarchs.

 King David was anointed in and ruled from Hebron – the city in which the cave lies.
 Since Abraham was the founder of three religious faiths, the cave has come to be

seen as sacred by Christians and Muslims alike.
 The Byzantine Empire built a church by the cave.
 In 614, the Persians conquered the area and destroyed the church
 637 - the area came under the control of the Muslims and the building was

reconstructed as a mosque.
 In 1100, after the area was captured by the Crusaders, the enclosure once again

became a church and Muslims were no longer permitted to enter.
 In 1188 Saladin conquered the area, reconverting the enclosure to a mosque but

allowing Christians to continue worshipping there.
 In the late 14th century, the Mamluks forbade Jews from entering the site, only

allowing them as close as the 5th step on an outer staircase.
 Jews’ access to the site was limited from then on, with their access to a particular

step (there are 7 in all) being regulated according to the whim of the ruler at the
time.

 23-24th August 1929 – local Arabs attŀŎƪed the indigenous Jewish population of
Hebron, killing 67. Soon thereafter all Jews were evacuated from Hebron by the
British mandate forces, thus removing the Jewish presence in Hebron that had
lasted since the days of the bible.

 1967 After the Six Days’ War, Hebron came under Israeli rule. The building of the
Cave of Machpelah was opened to Jews and Muslims alike. Jews moved back to
Hebron, and to the new nearby city of Kiryat Arba.

 February 25th 1994 – Baruch Goldstein, a Jewish resident of Kiryat Arba, opened fire
on unarmed Muslim worshippers at the Cave. 29 people were killed and 125
wounded.

 January 15th 1997 – Hebron Protocol signed by Prime Minister Netanyahu hands
control of 80% of Hebron (H1) to the Palestinian authority.
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Hebron - Much has changed since I was eight years old.
Rabbi Gideon D. Sylvester
May 30th 2012

When I was eight years old, my parents took me to Hebron. Etched in my memory is the
walk through the bustling Arab market. I was fascinated by the exotic displays; baskets filled
with sheep heads and camel carcasses hanging in the butchers' shops. We prayed at the
Cave of Machpela where my father explained how privileged we were to visit the burial
place of our ancestors.

Since then, much has changed. While the settlers celebrate the phenomenal growth of the
Jewish community there, human rights activists say that for Arabs, Hebron is the "City of the
Ghosts."

This week, my students visited Hebron. One of our guides was the official spokesman for the
Hebron Jewish community, the other works for Shovrim Shtika, collecting testimonies about
Israeli human rights abuses in Hebron. Their conflicting narratives made for a challenging
day.

Sitting on the grassy verge by the Cave of Machpela watching the Arab traders selling
pottery and trinkets, we felt the beauty and spirituality of the place. Hebron is the cradle of
Jewish history; and its community are the guardians of one of our holiest sites. They have
withstood terrorist attacks and worked hard to rebuild the Jewish quarter, restoring the
damage caused by the 1929 massacre and the centuries during which no Jew was allowed
near the tombs of the patriarchs. "Do Jews have Jews less right to live here than in New
York, London or Paris?" they ask.

A huge military presence protects the settlers through strict policies of separation. It forbids
Arabs from crossing the road to play in the park where we sat, so little Arab children
huddled across the street gazing at us. The Arab market which I visited as a child is now off
limits to its traders and the Cave of Machpela, where Jews and Arabs once worshipped side
by side, is strictly segregated. Local Palestinians complained to us of intimidation by Jews
who point at their homes saying, "This building belongs to us," backing their claims with
Biblical quotations.

The tragedy of the situation is most apparent on Shuhada Street where the entrances to
Palestinian houses are sealed, Even the home owners are barred from the road. The only
access to their homes is via a web of step ladders leading across the rooftops.
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In an attempt to relieve these grim spectacles, Jews have
painted brightly colored murals on the concrete blocks that
seal the homes and streets of their Palestinian neighbors.
These feature Biblical citations celebrating the beginning of the
Messianic era.

My sense that this Jewish community has been infiltrated by
extremists is reinforced just a few kilometers up the road
where in "Meir Kahane Park" a special mausoleum venerates,
"The holy Baruch Goldstein" - killer of twenty-nine innocent
Palestinians at prayer…

Rabbi Gideon Sylvester is the British United Synagogue's Rabbi
in Israel. He also directs the Rabbis for Human Rights Beit
Midrash for Human Rights at the Hillel House of the Hebrew
University of Jerusalem

.

By Janine Zacharia

Washington Post Foreign Service
Monday, March 8, 2010

…Hebron, too, remains divided. H1, the main part, is home to about 140,000 Palestinians. In
H2, where 800 Jewish settlers live among roughly 30,000 Palestinians, the Palestinian
population's movements remain heavily restricted. Shuhada Street, the principal
thoroughfare, is well-paved thanks to multimillion-dollar renovations funded by the United
States, but empty of Palestinian pedestrians and Palestinian vehicles.

Nearly half the shops in H2 have gone out of business since 1994 despite a U.N. effort to pay
shop owners $200 a month to keep them open. In some areas near the settlements,
Palestinians cannot walk unless they are residents or visit unless they have a special permit
from the Israeli army…



12

Case study

Boycott!
Ben Gurion University is funded primarily by the government of Israel.

August 2009

BOYCOTT! would like to extend its support and appreciation to Dr. Neve Gordon of Ben-
Gurion University in Beer-Sheva for publishing his position in support of Boycott, Divestment
and Sanctions against Israel in an LA Times Op-Ed. In an overwhelming assault on freedom of
speech, Gordon has met with immediate condemnation in the Israeli media, coming from
the Minister of Education and several political parties. Even though he was writing on a
subject directly within the scope of his academic expertise, he was attacked by his own
university, whose President, Prof. Rivka Carmi, went as far as to say that "the university may
no longer be interested in his services". The attempt to silence Gordon as well as the threats
leveled against him illustrate how resistant Israeli society and institutions are to bringing
about change, thus confirming the need for external pressure in an attempt to force Israel to
end its colonial and apartheid policies and bring about justice for Palestinians.

Signed by - among others - 17 Israeli academics working in Israeli universities.

Extracts from Dr Neve Gordon’s article published in the LA Times (August 20, 2009) and in
the UK Guardian the following day:

…The most accurate way to describe Israel today is as an apartheid state. For more than 42
years, Israel has controlled the land between the Jordan Valley and the Mediterranean Sea.
Within this region about 6 million Jews and close to 5 million Palestinians reside. Out of this
population, 3.5 million Palestinians and almost half a million Jews live in the areas Israel
occupied in 1967, and yet while these two groups live in the same area, they are subjected
to totally different legal systems. The Palestinians are stateless and lack many of the most
basic human rights. By sharp contrast, all Jews -- whether they live in the occupied territories
or in Israel -- are citizens of the state of Israel.

…if the two-state solution is the way to stop the apartheid state, then how does one achieve
this goal?I am convinced that outside pressure is the only answer. Over the last three
decades, Jewish settlers in the occupied territories have dramatically increased their
numbers. The myth of the united Jerusalem has led to the creation of an apartheid city
where Palestinians aren't citizens and lack basic services. The Israeli peace camp has
gradually dwindled so that today it is almost nonexistent, and Israeli politics are moving
more and more to the extreme right.

It is therefore clear to me that the only way to counter the apartheid trend in Israel is
through massive international pressure.
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Case study

Worship at the Kotel

Arrest at the Kotel
November 2009

Police on Wednesday arrested a woman who was praying at the Western Wall in Jerusalem,
due to the fact that she was wrapped in a prayer shawl (tallit). The woman was visiting the
site with the religious women's group "Women of the Wall" to take part in the monthly Rosh
Hodesh prayer.

Police were called to the area after the group asked to read aloud from a Torah scroll. Police
said they arrested the women in the wake of a High Court ruling, which states that the public
visiting the Western Wall is obligated to dress in accordance with the site's dress code.

Western Wall Rabbi Shmuel Rabinowitz said the act was a provocation meant to turn the
wall into a fighting ground. "We must distance politics and disagreement from this sacred
place," Rabinowitz said...

Rabbi Gilad Kariv, associate director of Israel's reform movement, said that all over the world
women are entitled to wear the tallit, and only in the land of the Jews are the excluded from
the social custom and even arrested for praying…
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Shay Charka
http://makomisrael.org/blog/artist/shay-charka/

http://makomisrael.org/blog/artist/shay-charka/
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Biographies

Suzanne Last Stone

Suzanne Last Stone is University Professor of Jewish Law and Contemporary Civilization,
Professor of Law, and Director of the Center for Jewish Law and Contemporary
Civilization, Benjamin N. Cardozo School of Law, Yeshiva University. She has held the
Gruss Visiting Chair in Talmudic Civil Law at both the Harvard and University of
Pennsylvania Law Schools, and also has visited at Princeton, Columbia Law, Hebrew
University Law, and Tel Aviv Law. She is a graduate of Princeton University and Columbia
University Law School and was a Danforth Fellow in 1974 in Jewish History and Classical
Religions at Yale University. In addition to teaching courses in Jewish Law and Political
Thought and Jewish Law and American Legal Theory, she currently teaches Federal
Courts and Law, Religion and the State.

Professor Stone is the co-editor-in-chief of Diné Israel, a peer review journal of Jewish
law, co-edited with Tel Aviv Law School. She is also on the editorial boards of the Jewish
Quarterly Review and of Hebraic Political Studies. She is a member of the board of the
Jewish People Policy Planning Institute, the International Association of Jewish Lawyers
and Jurists, the Center for Ethics of Yeshiva University, and the International Summer
School in Religion and Public Life.

Professor Stone writes and lectures on the intersection of Jewish thought, legal theory,
and the humanities. Her publications include: "In Pursuit of the Counter-text: The Turn
to the Jewish Legal Model in Contemporary American Legal Theory," (Harvard Law
Review); "The Jewish Conception of Civil Society," in Alternative Conceptions of Civil
Society (Princeton University Press); "Feminism and the Rabbinic Conception of Justice"
inWomen and Gender in Jewish Philosophy (Indiana University); and “Rabbinic Legal
Magic” (Yale Journal of Law & Humanities). Her work has been translated into German,
French, Italian, Hebrew, and Arabic. In Fall 2010, she delivered the Franz Rosenzweig
Lectures in Religious Thought at Yale University.

Gadi Taub

Gadi Taub is a journalist, broadcaster, novelist, and academic.

He began his broadcasting career as a children’s TV presenter on Israel’s Channel One,
and presenter of “Tziporei Laylah” on IDF Radio. He received his BA and MA
from Tel Aviv University, and his PhD from Rutgers University researching the work of
Richard Rorty.

He edited the literary magazine “MiKarov” together with Nissim Calderon, is a regular
columnist for Yediot Aharonot, and a regular guest on Channel 10’s “The Council of the
Wise”. He is a member of the managing council of Metzilah Center for Zionist, Jewish,
Liberal, and Humanitarian Thought.
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He is leading lecturer in the Hebrew University’s department of communications, and
the school of public policy.

Among his children’s books, “The Witch of 3, Melchett Street” won the Zeev Prize for
Children’s Literature in 2001, and was adapted for TV. His latest novel “Allenby” is about
to air in a TV series adaptation.

His publications include: “HaMered HaShafuf” (Kibbutz HaMeuchad, 1997), The Settlers
and the struggle over the meaning of Zionism (Yale University Press, 2011), “Allenby”
(Yediot Books, 2009), “Against Loneliness: Writings” (Yediot Books, 2011). Children’s
books include: “Things I Never Tell”, “Things I Never Tell Yael”, “The Giraffe that liked to
pity himself”, “The Gazelle that loved cleaning”, and “The Lion who thought he was a
coward.”

Michael J. Sandel

Michael J. Sandel is the Anne T. and Robert M. Bass Professor of Government at Harvard
University, where he has taught political philosophy since 1980. His recent book,What
Money Can't Buy: The Moral Limits of Markets, argues that without quite realizing it, we
have drifted from having a market economy to being a market society.

Sandel's other books include Justice: What's the Right Thing to Do?, Liberalism and the
Limits of Justice (Cambridge University Press, 1982, 2nd edition, 1998), Democracy's
Discontent (Harvard University Press, 1996), Public Philosophy: Essays on Morality in
Politics (Harvard University Press, 2005), and The Case against Perfection: Ethics in the
Age of Genetic Engineering (Harvard University Press, 2007). His work has been
translated into nineteen languages.

At Harvard, Sandel’s courses include "Ethics, Biotechnology, and the Future of Human
Nature," "Ethics, Economics, and Law," and "Globalization and Its Critics." His
undergraduate course, "Justice," has enrolled over 15,000 students, and is the first
Harvard course to be made freely available online (www.JusticeHarvard.org) and on
public television.

A recipient of the Harvard-Radcliffe Phi Beta Kappa Teaching Prize, Sandel was
recognized by the American Political Science Association in 2008 for a career of
excellence in teaching.  He has been a visiting professor at the Sorbonne (Paris),
delivered the Tanner Lectures on Human Values at Oxford University, and in 2009
delivered the BBC Reith Lectures.  In 2010, China Newsweek named him the "most
influential foreign figure of the year" in China.

From 2002 to 2005, Sandel served on the President's Council on Bioethics.  He is a
member of the American Academy of Arts and Sciences and the Council on Foreign
Relations. A graduate of Brandeis University (1975), Sandel received his doctorate from
Oxford University (D.Phil.,1981), where he was a Rhodes Scholar.

www.JusticeHarvard.org
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Are Liberalism and Democracy Parting Ways?
The Question of the Jewish State
by Gadi Taub, August 2007

Before Israel was founded, a Zionist leader who was to become its first president, Chaim
Weizmann, said that Israel would be Jewish in the same sense that England is English. What
is it, then, that makes a Jewish democratic state seem to many like a contradictory idea,
while an English democratic state isn’t?

The issue does not seem to be the connection of the state to Judaism as a faith. Israel is not
the state of the Jewish faith. From its outset Zionism was a secularizing revolution in Jewish
identity. This is why most orthodox Jews objected to it. To this day the large ultra-orthodox
minority in Israel, though it votes and has representatives in the Knesset, abhors Israel’s
national identity.

It is still true, however, that Zionism preserved many forms of ties to Judaism as a religion,
and often made concessions to the orthodox. The result was no clear separation between
church and state. Is this, then, what singles Israel out as non-democratic? Probably not in
and of itself. England has a state-church, as do Denmark and Norway, and that doesn’t seem
to constitute evidence of a non-democratic character. The Greeks identify their national with
their religious identity (this is enshrined in the Greek constitution); the Poles don’t clearly
separate Catholicism from their national identity. But these states too are universally
considered democratic. Moreover, a strict separation of church from state, as, for example,
in France, is not necessarily more egalitarian. France is uniquely aggressive towards
minorities whose religion has a public dimension. Israel’s Muslim minority is in this respect
actually better off: Israel has a publicly financed Arab-language school system, for example,
and a state sponsored system of Muslim courts for marriage and family status. Arabic is also
an official language of the state.

But then there is also the issue of the Law of Return (which grants automatic citizenship to
immigrating Jews). Is this, then, the unique characteristic that makes Israel short of
democratic? Hardly. Many other countries with diasporas have such laws: Greece, Poland,
Hungary, Ireland, and Finland, to name a few.

Is the core of the problem, then… that Zionism is an “ethnic” national identity? The term
“ethnic democracy” is often used in the controversy over Zionism, ever since Israeli
sociologist Sammy Smoocha coined it to describe Israel in 1996. The term implies what
Smoocha did not mean, and Israeli law forbids: that non-Jews don’t have equal civic rights.
But Smoocha also failed to make clear why the term “ethnic” is useful for describing Israel,
which is actually far less ethnically homogeneous than, say, Poland, Germany, Sweden,
France, Holland or Greece. In what sense does “ethnic” describe the common identity of
Israeli Jews from Yemen, England, Ethiopia, Russia, Germany, Morocco, and Argentina? And
how does one classify the ultra-orthodox, a large group that does not share Israel’s national
identity, but is nevertheless Jewish? Are they part of the ethnos, but not of the nation? The
real dividing lines in Israel are national – between those who do and those who don’t share

24
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 the national Jewish identity. And apart from adding a pejorative ring, substituting “ethnic
democracy” for “national democracy” does not clarify much.

It seems, then, that the poignant sense of unease with Israel’s national identity is not
directed at its ties to religion, race, or ethnicity. It targets the national identity itself. And the
intuitive feeling that Israel’s national identity is uniquely malignant does not begin with its
Jewish character. Nor does it have to do with the existence of national minorities within it.
Other nation-states also have national minorities. The Basques in Spain or the Germans in
Poland, say. When a minority defines itself in national terms, it defines itself explicitly apart
from the majority, and will resist any definition of an inclusive national identity that aspires
to assimilate it. Few, however, make this grounds for denying the rights of the majority in
Poland or Spain to national self-determination. Granted, Israel’s situation is peculiarly
complicated by the fact that the state is in conflict with the Palestinian nation, to which a
minority in Israel belongs. But that too is not the root of unease. The unease, it seems,
actually has a very different source: four decades of Israeli occupation in Gaza and the West
Bank.

The alleged contradiction between “democratic” and “Jewish” is, at bottom, a reading of the
occupation back into Zionism.

Increasingly, Israel’s radical critics tend to see things this way: Zionism is a blood-and-soil
ideology which postulates that the land belongs exclusively to Jews. Therefore, the
occupation is its natural extension. And so an end to the occupation may alleviate some of
the symptoms, but not cure the disease. This is why … many… believe that the only way to
make Israel fully democratic is to make it non-Zionist, that is, not a nation-state.

It is ironic that such a reading would come at a time when the most important change Israel
has undergone [disengagement from Gaza] is best described as the triumph of Zionism over
the occupation. Contrary to the blood-and-soil theory, the clash between Zionism and the
occupation was, in a deep sense, inevitable.

For the founders of Zionism the idea of self-determination preceded – logically, often
historically – the decision to realize it in Zion. They considered Uganda, Argentina,
Madagascar, Australia, Crimea, and North America, among other places. None of these
locations was more politically feasible than Zion, and none had Zion’s nostalgic draw. But for
mainstream Zionism it was nevertheless clear that the Land of Israel was the means,
democratic self-determination the goal.

This is why the “two states solution” to the Israeli-Palestinian conflict won in Israeli public
opinion over the Greater Israel ideology. First the left (which gradually grew to about half
the electorate) insisted that the occupation undermined the very moral grounds on which
Zionism rests, the “natural right” of all peoples to self-determination (as Israel’s Declaration
of Independence proclaims); then many on the political right, which for years supported
settlement in the territories, began to realize that the occupation would drag Israel into bi-
nationalism. In that case, without a clear Jewish majority, Israel would eventually have to
give up democracy to preserve its Jewish identity. Almost none on the right were willing to

25
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even consider the possibility. And so the need to preserve democracy turned against
settlements.

It was the interdependence of national identity and democracy which led even staunch
hawks like prime ministers Ariel Sharon and Ehud Olmert to turn their backs on the occupied
territories. What the press refers to as “the demographic question” is also “the democratic
question,” which in turn is the question of national self-determination.

This is something Israel’s current radical-liberal critics find so hard to imagine: that national
sentiments can act to maintain and protect democracy; that Israel’s national identity was
the force which gave the final blow to the occupation. For them nationalism is, at best, an
unpleasant bedfellow for democracy, at worst, its simple opposite. But nationalism and
democracy were born together, and it was no coincidence. In fact, it was the rise of modern
nationalism that made modern democracy feasible.

The idea that a republican form of government was possible in large states was considered
dubious by most eighteenth-century political thinkers. Their ideas of a republic were shaped
by classic republicanism. That tradition grounded republics in the citizens’ virtus, which
meant that a stern political education would train citizens to overcome their private egotistic
passions and to act, in accord with reason, for the public good. Such training would not be
possible in large states, they thought.

The great revolutions in America and France proved them wrong. It was passion, not its
overcoming, that sustains republics: the love of one’s country and of one’s fellow
countrymen and countrywomen – “patriotism” – would transcend egotism and make
citizens jealous guardians of their country’s interests, as well as the liberties of their fellow
citizens. This love, revolutionaries believed, also transcended national chauvinism. It fueled
the War of all Peoples against all Kings.

After the horrors of the twentieth-century we remember well how extreme nationalism can
turn against democracy. We easily forget, however, the extent to which democracy is
functionally dependent on the nation-state.

The liberal unease with national sentiments… has a distinct American flavor. It has less to do
with the short-lived hope that Europe has transcended nationalism and more to do with
globalization. The winds of globalization spread an American form of liberalism and with it
America’s tendency to misunderstand itself as a “pure” liberal democracy – i. e. a democracy
beyond and apart from identity.

This does not mean that identity is not in vogue in the US. Under the paradigm of
multiculturalism a plethora of hyphenated self-definitions, are repeatedly de and
reconstructed. But the unarticulated premise is that identity is what comes before the
hyphen, and that what comes after it – “American” – somehow stands, or should stand, for a
democratic procedure or a universal liberal framework. This is, of course, not exactly the
case. “American” is a strong national identity and liberalism is part of it, not a pure
procedural arrangement beyond it.
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The confusion of procedure with identity is not a new product of the multicultural
vocabulary. It is as old as the republic. Ever since the late eighteenth-century Americans
tended to understand their liberal creed as sustained by Madisonian diversity and to ignore
the extent to which it was held together by Jeffersonian uniformity. From The Federalist #10
to the current post-structuralist preoccupation with identity, this blindness to their own
strong nationalism has led many Americans to believe that imposing the American Way on
others is tantamount to liberating them.  From Jefferson’s Empire of Liberty, to Woodrow
Wilson’s determination to “teach” South-Americans to elect “good men,” and up to the
George W. Bush’s badly conceived war in Iraq, this streak persisted. At its best the US was
and is a true champion of liberty. But it is not at its best when liberty is confused with
Americanization.

So when… intellectuals like Tony Judt propose a “one state solution” to the Israeli-
Palestinian conflict, they are reiterating the same old blunder: they confuse Americanization
with liberation. Imposing one liberal state between the Jordan River and the Mediterranean
Sea would mean suppressing the aspirations of both Jews and Palestinians to self-
determination. It may be noble of such writers to shoulder the White Man’s Burden once
again, and take it upon themselves to teach the natives what the right form of self-
determination should be. But from the point of view of the natives it does not seem like a
way to promote democracy. It seems more like an assault on self-determination with a
liberal accent…

Looking beyond the case of Zionism one wonders if all this does not indicate a larger trend:
liberalism and democracy may be drifting apart. Reducing democracy to liberal individual
rights and positing them in opposition to national identity, may indeed be a step on the way
to transcending nation-states. But transcending nation-states may prove to be a
transcending of democracy along with them. Some very important individual human rights
may be increasingly guarded, but citizens’ control over their institutions and political fate
may be on the wane. Institutions which transcend the nation-state – whether one looks at
multinational corporations, or the International Court in Hague, the World Bank or the EU –
may stand at the vanguard of the liberal faith. But the same institutions also exercise great
influence, even jurisdiction, over people and peoples who have little or no democratic
control of them. The liberal assault on nationalism is also beginning to look like an assault on
the principle of government with the consent of the governed. This is a worrying
development. Because liberalism without democracy is likely to be just as fragile as
democracy without liberty.

First published in The Chronicle of Higher Education, August 10, 2007.
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Makom - The place for compelling Israel education.

Makōm is the only organization in the world that is dedicated to Israel
engagement for emerging adults and adults.

We create programming materials and train leaders to embrace the vibrant
complexity of Israel. We empower educators, rabbis, activists, arts, campus and
community leaders to clarify what they need their Israel engagement to
achieve, and provide them with the tools to make it happen in practice.

Non-partisan yet passionate, our expert team offers a cutting-edge approach to
rich, meaningful, experiential Israel education.

Makōm has developed over 700 educational units available on our state-of-
the-art interactive website, www.makomisrael.org. We have delivered training
and enrichment seminars for 13,000 educators, and consulted for 160 leaders,
institutions, and communities.

Makōm is an initiative of the Jewish Agency for Israel.

makom@jafi.org

www.makomisrael.org

http://www.facebook.com/MakomIsrael

https://twitter.com/#!/makomisrael

www.makomisrael.org
mailto:makom@jafi.org
www.makomisrael.org
http://www.facebook.com/MakomIsrael
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