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L e s s o n 29:
Pesach

1. Outline
a. The first Pesach in Eretz Yisrael
b. Evolution of the Haggadah in ancient times
c. Transformation of the Haggadah in the kibbutzim

2. Introduction
In this unit we will trace Pesach from its first celebration, by Joshua and the people of
Israel immediately upon entering Eretz Yisrael, to its transformation in modern times
by the pioneers of the kibbutzim in Israel.

From Joshua's time onwards, while the tabernacle and then the Temples existed in
Israel, Pesach was celebrated by the sacrifice of the Paschal lamb, to commemorate the
meal eaten by the children of Israel on their last night in Egypt. When the Second
Temple was destroyed, Pesach (along with the other festivals, and indeed the whole of
Judaism) was transformed by the sages into something completely different – a family
celebration, comprising a festive meal and learned discussions on the topics of the day
(the proportions between the two differ from family to family…). The Haggadah, the
text that accompanies the seder, began to take shape during that period, but
continued to develop throughout the ages. The pioneers of the kibbutzim, trying to
design a celebration which would express their commitment to Zionism, socialism and
communal life, transformed the Haggadah in new and interesting ways. We will
examine a large collection of excerpts from different kibbutz Haggadot to see how the
values of the members shaped the texts they used.

Pesach is the holiday that celebrates our deliverance from slavery in Egypt. It is strange
that the culmination, as it were, of that event, namely the entry into Eretz Yisrael, is not
celebrated – neither on Pesach nor on any other traditional holiday. As we shall see,
the editors of the kibbutz Haggadot tried to remedy this omission by transforming
Pesach into a festival which celebrates their modern-day exodus and return to the
land.

3. Lesson goals
a. Reflection on the development of the Pesach celebration, and in particular the
text of the Haggadah, through the ages
b. Familiarity with some of the unique characteristics of the kibbutz haggadot, as a
reflection of the values of the kibbutz

4. Expanded outline
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a.  The first Pesach in Eretz Yisrael
The book of Joshua (and the first few chapters in particular) tells the end of the story
which began with the exodus. After 40 years of wandering, the children of Israel have
done their penance in the desert and are ready to enter the Land. The parallels in the
process are striking:

 Joshua 3, 5-17, in which the crossing of the Jordan reminds us of the crossing of
the Red Sea.
How are the people crossing the Jordan different from the people who crossed
the Red Sea?
40 years have passed, and the slaves who left Egypt have all (except Joshua and
Kalev ben Yefune) died in the desert. Joshua is leading now, not Moses – a war
leader, not a law-giver . The people carry with them the Ark with the tablets of
Law, and the river parts when the Ark-bearers’ feet touch it, and not as a
response to Moses' raised staff. There is no sense of hesitation and fear in the
passage – the story exudes a sense of confidence and purposefulness lacking in
the escape from Egypt.

 Joshua 4:4-9, 20-24. At the site of the passage, Joshua erects a monument to
the event. The reason he gives echoes the reason given for various
commandments that commemorate the exodus (Exodus 12:26, Exodus 13:14 –
the phrases used are identical) – to raise questions from the children who have
not undergone the formative experience themselves.
Why was the exodus commemorated in commandments, while the entrance is
commemorated by a monument?
Perhaps because the children who ask the questions will see the monument
when they walk by it in their Land, and have their interest piqued, whereas a
monument left in Egypt will hopefully never be seen by children of Israel again.

 Joshua 5:2-12. What are the first events that take place in Eretz Yisrael? The
covenant (literally, the Brit) which they have not been practicing during all their
years in the desert, needs to be renewed, so all the males undergo
circumcision. After this ceremonial act is done, they celebrate the Pesach, and
the next day, they eat of the fruits of the Land for the first time. The manna,
which has been feeding them for all the desert years, ceases.
What is the symbolism behind each of these events?
The entrance into the land is marked by a renewal of the covenant with God
(which also commemorates Abraham – the first Jew), and then a
commemoration of the journey's beginning, with Exodus. Then the children of
Israel part from their life in the desert by weaning themselves from the manna,
which has nourished them for forty years, and starting to eat a "grownup diet"
– from the crops of Eretz Yisrael. A national rebirth?

The long journey which began exactly 40 years ago ends symbolically with the
celebration of the Pesach - for the first time as a commemoration and not as the event
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itself – but also – for the first time as the agricultural festival described in the Torah
(Leviticus 23:4-14).

b.  Evolution of the Haggadah in ancient times
What we know as the traditional Haggadah of today began to evolve during the end
of the time of the Second Temple, or after its destruction. As part of the revolution of
Rabban Yochanan Ben Zakkai, who created a Judaism that could be transported to
exile and survive without a temple, the Haggadah replaces the rituals of the
pilgrimage and the temple sacrifice with an educational ritual performed by each
family at home.

The main body of the Haggadah is a long midrash on Deuteronomy 26:1-10, as
specified by the Mishnah (Pesachim 10:4): "… and one should interpret from 'My father
worked…'. As you can see in Deuteronomy, this "short history of the Jewish people"
was recited by people who brought their first fruits to the Temple. The biblical text
starts with the forefathers and ends with the entrance to the Land; but curiously, the
Haggadah discusses all the verses except the last one, which tells of the entrance to
the Land!

Why is this so?
Did the Rabbis want to spare the Jews in exile the salt on their wounds, and so omitted
what could have been a long midrash extolling the virtues of the Land?  Were they
trying to suggest that the miracle of the exodus, and later the giving of the Torah in
the desert, were the real high points of the story, and the entrance just the tail end?
Were they leaving the completion of the midrash to the Rabbis in the age of the Third
Temple?

It is interesting to note that the text of the Haggadah changed over time, affected by
local customs, historical events and contemporary fashions. To see an example of early
evolution, examine sources 1-3 (see also the summarizing table). All three are versions
of the questions asked by the child at the beginning of the seder. Sources 1 and 2 are
different versions of the Mishnah, while source 3 is from the traditional Haggadah we
use today.

What are the differences between the versions, and why do they occur?
The first version (which contains only 3 questions!) contains a question about roast
meat, which refers to the Pesach lamb, a sacrifice which each family roasted on an
open fire and ate on Pesach eve. After the destruction of the temple, this sacrifice
could no longer be brought, the ritual of the Paschal lamb ceased, so the question no
longer applied in reality. As Maimonides says: "These days one does not say ' this night
only roasted ', as we have no sacrifice" (Mishneh Torah, Hametz u'Matzah, 8, 3). This
question was replaced by the question about the maror, which used to be a part of the
Pesach sacrifice, but was continued even after the Pesach lamb was retired. The
question about reclining was apparently added even later, in Babylonia, reflecting the
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surprise of Babylonian children at the custom (copied by the Rabbis of the Mishnah
from Greco-Roman nobility) of reclining during the seder meal. The difference in the
"dipping question" stems again from a difference in the eating customs between Eretz
Yisrael (as reflected in the Mishnah) and Babylonia (as reflected in the traditional
version, taken from the Talmud). In Eretz Yisrael, under the influence of Greco-Roman
culture, it was customary to eat vegetables dipped in salt water as appetizers. This was
not the case in Babylonia.

c.  Transformation of the Haggadah in the kibbutzim
As we saw in the above exercise, former generations saw fit to alter and change the
Haggadah to adapt it to their circumstances. When the Zionist pioneers came to
Palestine and founded new kibbutzim, in the beginning of the 20th century, a wave of
new Haggadot began to appear. The pioneers were fueled by youthful rebellion
against the tradition of their forefathers, yet retained a measure of nostalgia for the old
rituals they had left behind, along with family and traditional community. There
followed a period in which each kibbutz published its own version of a Haggadah,
used by kibbutz members in a communal seder. It is estimated that about 1000
Haggadot, a fifth of the Haggadot ever to be published throughout history, were
produced by the kibbutzim.

Examine the attached excerpts from a collection of kibbutz Haggadot, to see some
differences from the traditional versions. Some differences to note:

 The stress on Pesach as a spring festival, including songs extolling the beauty of
nature in Eretz Yisrael, and agricultural references to the season of harvest;
frequent quotations from Song of Songs.

 Eretz Yisrael itself, omitted from the traditional Haggadah, is ushered back in
the kibbutz Haggadot.

 The biblical story, glossed over in the traditional Haggadah, became the
foundation of many kibbutz Haggadot. Similarly, Moses, who does not appear
at all in the traditional Haggadah, makes a comeback in the kibbutz version.

 Contemporary questions, about the status of the world, the Jewish people and
the kibbutz, replace the traditional four (Methodological note: an interesting activity is
for students to write their own four questions, after examining some of the kibbutz versions).

 The emphasis on the parallels between the story of the exodus from Egypt
concluding with the entry to Eretz Yisrael, and the exodus from Europe
culminating in the birth of the Jewish State. References are made to current
events, with heavy emphasis on the Holocaust.

 The words of contemporary poets (Bialik, Tshernichovsky, Rachel) are
incorporated into the Haggadah.

 The artistic styles depart from the traditional Haggadot, depicting scenes from
nature, influenced by the oriental style affected in Bezalel (the first art school in
Israel).
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Sources

1. Mishnah Pesachim 10:4 according to (among others) the Parma manuscript, one of
the most reliable ancient manuscripts.
Look, how different this night is from all other nights!
On all other nights, we dip once, this night twice.
On all other nights, we eat chametz or matzah, this night – only matzah.
On all other nights, we eat meat roasted, fried or cooked, this night only roasted.

2. Mishnah Pesachim 10:4 according to the printed versions of the Mishnah and
Talmud.
Look, how different this night is from all other nights!
On all other nights, we eat chametz or matzah, this night – only matzah.
On all other nights, we eat all kinds of vegetables, this night only maror.
On all other nights, we eat meat roasted, fried or cooked, this night only roasted.
On all other nights, we dip once, this night twice.

3. The Four Questions, from the traditional Haggadah (translation from the Open
Source Haggadah Project at http://www.opensourcehaggadah.com/).
What makes this night different from all [other] nights?
On all nights we need not dip even once, on this night we do so twice
On all nights we eat any kind of vegetables, and on this night maror
On all nights we eat sitting upright or reclining, and on this night we all recline

Mishnah, Parma
manuscript

Mishnah and Talmud,
printed versions

Traditional Haggadah

On all other nights, we dip
once, this night twice

On all other nights, we eat
chametz or matzah, this
night – only matzah.

On all nights we need not
dip even once, on this
night we do so twice!

On all other nights, we eat
chametz or matzah, this
night – only matzah

On all other nights, we eat
all kinds of vegetables, this
night only maror

On all nights we eat
chametz or matzah, and on
this night only matzah

On all other nights, we eat
meat roasted, fried or
cooked, this night only
roasted

On all other nights, we eat
meat roasted, fried or
cooked, this night only
roasted

On all nights we eat any
kind of vegetables, and on
this night maror

On all other nights, we dip
once, this night twice.

On all nights we eat sitting
upright or reclining, and
on this night we all recline

http://www.opensourcehaggadah.com/
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Translations of excerpts from:
. ישראלי בהגדות מן הקיבוץ- פסח ארץ–יוצאים בחודש האביב , )עורכים(מוקי צור ויובל דניאלי 

2004.

Note: words from the traditional Haggadah are underlined.

p. 57 – Ha'Kibbutz Ha'Artzi. (From Bialik's "The last dead of the desert", 1897)

Arise, desert wanderers, and leave the wilderness,
The road is long, the battles are many.
Cease your rootless drifting in the wasteland,
Before you lies the great, open road.
Forty years we have wandered between the mountains -
Six hundred thousand corpses we have buried in the sand.
Let not the corpses of the falterers delay us,
They died in slavery, let us pass over them!
They shall rot in their shame, sprawled over their parcels
Carried on their shoulders from Egypt.
Let them dream pleasantly of onions, garlic,
Huge tureens of meat.
Today or tomorrow the wind shall share
With the vulture the corpse of the last of the slaves.

Arise, therefore, wanderers! Leave the wilderness,
But do not raise your voices, tread silently!
Lest your footsteps anger the desert and its sleepers –
Let every man hearken in his heart to the echo of his tread!
Let every man hear in his heart the voice of God speak:
"Go! Today you pass to a new land!
No! Not worthless bread, quails and the fruit of the heavens,
You shall eat the bread of sorrow, the fruit of your labor!
No, not a flyaway tent, or a heavenly loft,
You shall build a different house,
For besides the desert, under the sky,
God's world is wide.
And besides the howl of the desert, the silence of the void,
A beautiful land lies under the sun.

p. 70 – Ein Gev, 1944

This Passover seder night
of the year 1944 is the ninth seder on our land, this strip of land between the Kinneret
in the west and the Golan mountains in the east.
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This Passover seder night
Is the ninth of our kibbutz as one body, uniting our people from the different
diasporas.
Let us commemorate our devoted comrades who were uprooted from us in the prime
of their youth: at work, in defense, in disease and in the depths of the sea – may their
memory be always present in our endeavors!

p. 73 – Ein Gev, the 1940's. (Note the tower and stockade)

This is the bread of affliction that our fathers ate in the land of Egypt. Whoever is
hungry, let him come and eat; whoever is in need, let him come and conduct the
Seder of Passover. This year [we are] here; next year: we will all be together, with our
soldier comrades, with the new olim in our rebuilding land. This year – the whole
world is in the flames of war and oppression. Next year – freedom.
How is this night different from all other nights?
On all other nights and days we are engrossed in everyday matters. This night we raise
the memory of redemption and the vision of salvation.

p. 81 – Ashdot Yaakov, 1942 (From a song by Rachel)
I did not plow, neither did I sow,
I did not pray for rain.
But suddenly, see: my fields have spouted
Blessed wheat instead of thorns.

p. 83 – Beit Hashita 1939 (Song of Songs, 2:11-13)

p. 86 -Na'an, 1942 (translation from Yosef Hayim Yerushalmi, Haggadah and History,
JPS, Philadelphia 1975)
Why does this night differ from all other nights? For on all other nights the children eat
in their own dining hall; but on this night we are all seated together, parents, children
and comrades.
Why is the position of the Jews different from that of all the nations? For every nation
dwells in its house and homeland, but the Jews are scattered throughout the world,
hated, persecuted, and even to the Land of Israel, their homeland, they are not
permitted to come without hindrance.
Why are there in the world poor and rich, well-fed and hungry, workers and idlers?
And why do men fight instead of giving a helping hand to one another so as to be
happy and joyful together?
When shall the day come in which Na'an will be large, beautiful, expanded with much
land about, and many brothers from exile will come to build it together with all its
comrades?
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p. 101, Ayelet Hashachar, 1953
Excerpts from Numbers 13 – the story of the spies sent to explore the land, who return
with word of the difficulties they foresee in conquering and inhabiting it. The excerpt
ends with Kalev's words: "Let us go up at once, and possess it; for we are well able to
overcome it!"

p. 113 – Hamadia 1943 – illegal immigration to Palestine was the only way to save the
Jews from their fate.
If we cannot save those who are being led to their deaths – we, the saved, are
responsible for the remnants of Israel. No other shoulders can take the burden. No
back to hide behind.
The fact that we, standing here today, were washed by the fate of Israel to the shore –
is binding upon us. It cannot but be binding.
In exile a man of Israel would turn to Zion. In Zion a man of Israel must turn to the
fallen Sukkah of Israel, that is falling everywhere.
On every day a man must see himself as tilting the balance: either exodus or the
extension of exile.
May all our deeds be directed towards parting the sea and receiving the prodigals.

p. 138 – Ein Gev 1945
Pour out thy wrath upon the heathen that have not known thee
For they have devoured Jacob,
And laid waste his dwellingplace.
Persecute and destroy them in anger
From under the heavens of the Lord.
Those who survived the terrible destruction have resolved no longer to live in the
shadow of the goyim, and to set off for the land of their forefathers, now coming alive.

p. 142 – Ein Gev 1949
Nathan Alterman's poem "The Silver Platter" (see translation in
http://www.aj6.org/jpbo/410/page2.html), glorifying the fallen soldiers in the battle
for the Jewish State.

p. 165 – Givat Brenner , the 1950s

Chad Gadia, the song that ends the Haggadah with a tale of various creatures eating,
hitting, quenching and killing each other, is replaced in the kibbutz version with this
vision of universal peace, cooperation and a high work ethic. Notice the omission of
the butcher, the angel of death, and God himself:

http://www.aj6.org/jpbo/410/page2.html
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On a high hill,
A shepherds' flute sings
A new song for Israel.
The shepherd had but a cloth
tent
And a kid, one kid,
Chad gadia, chad gadia

Along came a meowing cat
"Make room for me too,
I will not sit idly"
They answered in song, in
unison,
"Gladly, hunter cat!"
Chad gadia, chad gadia

Along came a dog, eager to
please,
"Is there room for me too –
I will guard day and night!"
They answered in song, in
unison,
"Give us a hand, comrade, give
us a hand!"
Chad gadia, chad gadia

Who came along? A plant-rod:
"Plant me, comrades, on the hill,
I will give fruit and shade!"
They answered in song, in
unison,
"Fruit and shade – how nice!"
Chad gadia, chad gadia

And a fire leapt from the dark:
"Let there be light and fire on
the hill,
To roast, bake, cook!"
They answered in song, in
unison,
"Welcome, light!"
Chad gadia, chad gadia

A quiet spring whispered:
"Divert me to the hill,
and build a farm to give praise
for!"
They answered in song, in
unison,
"We have found water to raise
our spirits!"
Chad gadia, chad gadia

Along came a bull
"I plow the whole hill,
Is there any as hardworking as
I?"
They answered in song, in
unison,
"As long as we have bread, we
shall not fear!"
Chad gadia, chad gadia

On a high hill,
A scythe glitters and rings
Sounds of harvest in Israel.
Let us raise our voices in unison,
And raise the sheaf  in song,
Chad gadia, chad gadia

p. 193 – Ha'Kibbutz Ha'Artzi 1945
On the right – excerpts from Bialik's "The Dead of the Desert", describing the group
who rebelled against God's punishment of Israel, in which he condemns them to
wander 40 years in the desert for their reluctance to enter the land after the reports of
the spies:

They suddenly rouse themselves, the stalwart men of war,
 "We are the brave!
Last of the enslaved!
First to be free!
With our own strong hand,
our hand alone,
we tore from our neck
the heavy yoke.
In the desert imprisoned,
to misery abandoned
by an avenging God,
a mere whispered song
of defiance and revolt
stirred us to rise.
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To arms, comrades!
Seize sword and lance,
spear and javelin – advance!
Heaven's rage defy
and in storm reply.
 The storm calls: Dare!
Take lance, take spear.
Let the mountains break up,
the hills collapse,
or our bodies lie heaped
corpse upon corpse.
Onward to the hills
arise, ascend!".

Source: Chaim Nachman Bialik Selected Poems, translated by Ruth Nevo. Dvir and The
Jerusalem Post. See the full poem in
http://www.jafi.org.il/education/anthology/english/gate5/e5b-metey_midbar.html.

On the left, excerpts from the song which the children of Israel sang after the parting
of the Red Sea (the Song of the Sea – Exodus 15).

http://www.jafi.org.il/education/anthology/english/gate5/e5b-metey_midbar.html



